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An  Introductory  Paragraph 


There  is  little  to  be  said  by  way  of  introduction  to 
this  paper.  The  subject  of  it  is  simply  ’Obedience1.  The 
interest  in  this  subject  arises  out  of  my  personal  experience 
of  religion,  or  this  may  be  an  attempt  to  justify  my  own 
interpretation  of  the  Christian  religion.  In  my  own  experience 
there  seems  always  to  be  that  Unseen  Reality  which  demands 
a  specific  course  of  action,  often  not  that  which  seems  most 
reasonable  or  easiest;  but  yet  the  demand  is  not  one  to  be 
ignored  or  forgotten.  And  so  the  question  has  often  come  to 
my  mind,  ’Is  this  the  way  in  which  God  speaks  to  people?’; 
and  ultimately  this  leads  to  the  further  question,  ’Who  must 
one  obey;  the  inner  voice,  social  custom,  gang  standards, 
the  Church? ’ 

This  paper  is  an  attempt  to  answer  this  question,- 
under  the  searchlight  of  the  Scriptures.  It  will  be  a 
tracing  of  an  idea,  to  find  itfhat  importance  is  placed  on 
obedience  and  to  whom  one  owes  obedience.  The  paper  will 
probably  contain  a  certain  amount  of  bias,  for  I  am  already 
persuaded  that  to  be  a  follower  of  Jesus  Christ  means  to  be 
willing  to  be  used  for  the  extension  of  the  Kingdom  of  God 
in  the  lives  of  men,  women  and  children. 
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Section  I  -  Introduction  and  Word  Study 
A.  Introduction 


Hasting '  s  Dictionary  Of  The  Bible  gives  the  following 

exposition  of  the  word  Obedience: 

tTObedience:  Occasionally  this  word  occurs  in  Scripture 
to  express  the  duty  of  one  person  to  another,  as 
in  Deuteronomy  21: IS,  19;  II  Samuel  22:45;  II  Thes- 
salonians  3:14;  Philippians  2:12;  Ephesians  6:1,  5; 

I  Peter  3:6.  Much  more  frequently  it  expresses  the 
duty  of  man  to  God,  (ISamuel  15:22;  Jeremiah  11:7; 

John  14:15,  23).  The  spirit  of  obedience  is  the 
primal  and  indispensable  requirement  for  acceptance 
by  the  Father.  The  Son  of  God  Himself  was  made 
perfect  through  obedience  (Hebrews  5:S)  and  only 
thus.  It  was  the  motto  of  His  earthly  life,  TI  am 
come  to  do  thy  will,  0  GodT  (Hebrews  10:7)-  The 
one  lesson  of  the  life  of  Jesus  is  the  one  lesson 
of  the  word  of  God  from  first  to  last  -  God  must  be 
obeyed.  Absolute  obedience  was  essential  to  the 
fulfilment  of  His  mission.  Absolute  obedience  is 
essential  to  our  own  salvation.  Having  learned 
obedience,  He  became  a  Saviour  to  those  who  obey 
(Hebrews  5:9).  Obedience  is  as  necessary  with  us 
as  it  was  with  Him.  For  He  is  able  to  work  in  us 
now  the  very  same  mind  that  was  in  Him,  the  same 
disposition  and  spirit  He  had  upon  earth.,T  (1) 

This  paper  will  be  concerned  with  an  examination  of  the 
justification  of  placing  this  importance  on  the  place  of 
obedience  in  the  Christian  religion.  The  criteria  through¬ 
out  will  be  the  evidence  which  can  be  found  in  Scripture, 
this  is  in  short,  mainly  a  paper  based  on  Biblical  research. 
The  paper  will  be  divided  into  four  sections:  the  present 
section  on  word  usage,  a  section  on  the  Old  Testament  usage 
of  the  concept  of  obedience,  one  on  New  Testament  usage  and 
finally  conclusions  and  implications  of  the  findings. 


1.  Hayes,  D.A.  -  Article  in  Dictionary  of  the  Bible, 
ed.  Hasting,  p.  664 
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B.  Word  Usage 

In  the  Old  Testament  there  are  three  Hebrew  words  which 
are  translated  by  some  form  of  the  verb  obey: 

1.  mishmaath.  This  word  is  used  in  the  King  James  Version 
as  obey  once,  as  bidding  once,  and  twice  as  guard.  The 
references  are  Isaiah  11:1;  I  Samuel  22:14;  II  Samuel  23:23 
and  I  Chronicles  11:25.  The  first  speaks  of  the  relationship 
which  shall  exist  between  Israel  and  the  Ammonites,  while  the 
other  three  refer  to  David  and  his  body  guard.  There  seems 
thus  to  be  no  religious  connotation  to  the  word  and  it  will 
not  be  considered  further  in  this  paper. 

2.  yiqqehah.  This  word  also  appears  to  have  no  religious 
significance.  It  is  used  to  speak  of  the  peril  of  disobedience 
to  parents,  Proverbs  30:1?,  and  likewise  as  a  relationship 
between  members  of  the  family  in  the  address  which  Jacob  makes 
to  his  sons,  Genesis  49:10. 

3.  shamea  (or  sharna).  This  is  the  word  which  is  most  commonly 
translated  by  some  form  of  obey  or  by  a  word  or  phrase  which 
has  like  connotation  or  implication.  The  Old  Testament 
section  of  this  paper  will  be  chiefly  concerned  with  this  verb. 
It  occurs  in  verbal  form  one  thousand  and  thirty  times  in 

the  Old  Testament,  and  one  hundred  and  thirty  five  times  in 
other  forms.  In  the  verbal  form  it  is  translated  Thearf 
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730  times,  ’ hearken1  196  times,  ’obey1  Si,  ’obedient’  5  and 
understand  8  times.  It  is  also  translated  ’consent’  1  time, 
’consider’  1,  ’discern  2,  ’give  ear’  1,  ’hear  tell’  1, 

’listen’  1,  ’perceive’ 1  and  ’regard’  1.  The  non-verbal  usages 
are  derived  from  the  same  words  and  occur  in  approximately 
the  same  proportion. 

In  the  Old  Testament  to  obey  is  largely  a  matter  of 
hearing  the  word,  which  results  in  an  active,  obedient 
response.  In  the  New  Testament,  to  a  large  extent,  the  word 
is  used  in  a  different  sense.  In  the  work  of  Christ  obedience 
is  exemplified  and  almost  personified,  and  the  followers  may 
find  salvation  through  belief,  or  faith,  in  this  obedience. 
Therefore  in  the  New  Testament  study  it  is  essential  not  only 
to  consider  the  importance  of  obedience,  but  also  the  terms 
with  which  it  is  associated,  ie .  faith  and  belief.  Obedience 
constitutes  the  relationship  between  Christ  and  the  Father, 
a  relationship  which  may  be  entered  into  by  those  who  believe. 
Twice  Paul  uses  some  form  of  the  verb  7T8(Q-Q±n  reference  to 
obedience  to  truth,  Romans  2:8  and  Galatians  5*7.  The  verb 
is  used  7  times  in  the  New  Testament,  but  usually  in  reference 
to  the  relationship  between  a  superior  and  subordinate.  The 
rest  of  the  time  obey  is  a  translation  of  the  verb  ^  K  odu)  . 
This  verb  is  found  40  times,  in  various  forms.  It  is  to  this 
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verb  that  one  must  turn  for  the  New  Testament  content  of  the 
term  obedience.  However  to  determine  the  prime  factor  in 
salvation  one  must  turn  not  to  this  word  alone,  but  to  the 
verb  ^ 1 0  Te  o  u3  ,  which  occurs  243  times,  and  the  corresponding 
noun,  ’~7Titr-n<>  ,  which  is  found  242  times  in  the  New  Testament. 
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Section  II  -  Obedience  In  The  Old  Testament 

Old  Testament  religious  thought  is  characterized  by- 
three  dominant  concepts,  which  are  inter-related  and  to  a 
certain  extent  mutually  dependent.  These  are:  the  historicity 
of  religious  experience,  the  unique  relationship  of  man  to  God 
and  the  Covenant. 

a)  The  Historicity  of  Religious  Experience 

The  Jewish  religion  is  rooted  and  grounded  in  historical 

experience,  it  is  not  a  philosophy.  The  central  theme  is  the 

activity  of  God.  The  history  of  the  nation  begins,  and  is 

interpretted  in  the  light  of  the  redemptive  love  of  God;  shown 

by  His  choice  of  Israel,  His  activity  in  leading  her  out  of 

Egypt ,  through  the  wilderness  and  into  the  Promised  Land. 

The  Exodus  event  is  the  crucial  event,  it  is  referred  to  some 

ninety  times  in  the  Old  Testament.  All  religious  and  moral 

principles  have  meaning  because  all  of  life  must  be  lived  in 

relationship  to  a  God  who  has  proven  Himself  to  be  the  author, 

sustainer  and  finisher  of  history.  One  could  turn  to  any 

book  of  the  Old  Testament  and  find  such  testimony  as  this, 

"Then  the  people  answered,  "Far  be  it  from  us 
that  we  should  forsake  the  Lord,  to  serve  other 
gods;  for  it  is  the  Lord  our  God  who  brought 
us  and  our  fathers  up  from  the  land  of  Egypt, 
out  of  the  house  of  bondage,  and  who  did  those 
great  signs  in  our  sight,  and  preserved  us  in 
all  the  way  that  we  went,  and  among  all  the 
peoples  through  whom  we  passed;  and  the  Lord 
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drove  out  before  us  all  the  peoples,  the  Amorites 
who  lived  in  the  land;  therefore  we  also  will 
serve  the  Lord,  for  he  is  our  God.""  (1) 

Sad  to  say  Israel  was  not  always  true  to  her  promise  to  serve 

the  Lord,  none-the-less  there  is  the  constant  recognition  on 

the  part  of  her  prophets,  that  for  Israel  religion  was  bound 

up  with  her  history,  in  which  they  had  experienced  the 

redemptive  love  of  God. 


b)  The  Unique  Relationship  Of  Israel  To  God 

The  second  factor  in  Hebrew  religion  was  the  unique 
relationship  between  Israel  and  her  God.  The  God  of  the 
Hebrew  people  is  not  an  abstract  Being,  but  one  whose  nature 
is  love.  This  is  not  to  detract  from  the  holiness,  the 
justice  or  even  the  stern  retribution  of  God.  However, 
though  this  moral  nature  of  God  makes  demands  upon  His  people, 
it  is  love,  patience,  a  sustaining  devotion  which  He  has 
displayed  toward  Israel;  and  which  is  the  characteristic 
which  demands  loyalty  from  her.  The  writer  of  Deuteronomy 
affirms  that  this  love  is  the  sole  factor  in  His  choice  of 
Israel : 

"For  you  are  a  people  holy  to  the  Lord  your  God; 
the  Lord  your  God  has  chosen  you  to  be  a  people 
for  his  own  possession,  out  of  all  the  peoples 
that  are  on  the  face  of  the  earth.  It  was  not 
because  you  were  more  in  number  than  any  other  people 
that  the  Lord  chose  you,  for  you  were  the  fewest 
of  all  peoples;  but  it  is  because  the  Lord  loves 
you,  and  is  keeping  the  oath  which  he  swore  to 


/.  Joshua  24:16-1$ 
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your  fathers ,  that  the  Lord  has  brought  you  out 
with  amighty  hand,  and  redeemed  you  from  the 
house  of  bondage,  from  the  hand  of  Pharaoh  king 
of  Egypt. Tt  (1) 

It  has  also  been  the  continuing  experience  of  Israel: 

"But  now  thus  says  the  Lord, 
he  who  created  you,  0  Jacob, 
he  who  formed  you,  0  Israel: 
nFear  not,  for  I  have  redeemed  you; 

I  have  called  you  by  name,  you  are  mine. 

When  you  pass  through  the  waters  I  will  be  with  you; 

And  through  the  rivers,  they  shall  not  overwhelm  you; 
When  you  walk  through  the  fire  you  shall  not  be  burned, 
and  the  flame  shall  not  consume  you. 

For  I  am  the  Lord  your  God, 

the  Holy  One  of  Israel,  your  Savior. 

I  give  Egypt  as  your  ransom, 

Ethiopia  and  Seba  in  exchange  for  you. 

Because  you  are  precious  in  my  eyes, 
and  honored,  and  I  love  you, 

I  give  men  in  return  for  you, 
peoples  in  exchange  for  your  life. 

Fear  not,  for  I  am  with  you; - "  (2) 

The  experience  of  the  Israelite  people  of  a  God  working 

through  their  history  has  also  been  that  He  is  in  the  midst 

of  them.  He  led  them  through  the  wilderness  both  day  and 

night,  He  led  their  armies  in  battle  as  they  conquered  the 

Promised  Land,  He  continues  His  steadfast  love  toward  them 

in  their  apostacy,  He  will  finally  bring  them  back  to  serving 

Him. 


c)  The  Covenant  Idea 

The  other  factor  in  Old  Testament  religion  which  is 
related  to  the  Hebrew  experience  of  a  personal  God,  active  in 
history,  is  the  idea  of  covenant.  It  would  be  difficult 


1.  Deut.  7:6-S 

2.  Isa.  43:l-5a 
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to  say  whether  the  covenant  was  arrived  at  because  of  the 
fact  that  the  nature  of  God  is  such  that  He  has  a  personal 
relationship  to  the  events  of  life,  or  whether  in  the 
experiences  of  the  covenant  the  people  came  to  know  God. 

The  important  feature  is  that  even  during  the  days  of  the 
patriarchs,  before  the  Exodus,  there  is  the  consciousness  of 
a  living  relationship  to  God;  a  relationship  both  of  promise 
and  demand,  which  is  either  the  result  ofYor  evidence  of, the 
nature  of  God.  It  is  in  the  context  of  this  covenant  that 
obedience  plays  a  major  role  in  the  Old  Testament. 

The  covenant  is,  in  essence,  an  agreement.  However, 
it  is  a  special  type  of  agreement.  H.  Wheeler  Robinson,  in 
Religious  Ideas  Of  The  Old  Testament,  points  this  out  in  a 
very  helpful  manner.  He  draws  attention  to  the  fact  that 
there  are  two  unique  aspects  to  this  covenant. 

1.  It  is  not  a  bargain  between  equals.  The  relationship 
established  is  more  that  of  a  conqueror  toward  the  conquered. 
The  term  T covenant T  may  be  understood  from  an  incident 
recorded  at  I  Kings  20:30-34.  Here  we  find  the  defeated 
kingjBenhadad  comes  to  the  victorious  Ahab  and  accepts  the 
terms  which  Ahab  imposes  upon  him.  The  scriptures  say 

’he  made  a  covenant  with  him1. 

2.  The  other  aspect  of  covenant  which  Robinson  points  out  is 
that  what  actually  takes  place  is  that  the  victor,  or  superior 
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party  is,  in  actuality,  setting  forth  the  conditions  of  their 

future  relationship  one  to  another.  But  one  must  keep  in 

mind  that  the  covenant  sets  forth  obligations  to  be  met  by 

both  parties.  There  comes  to  my  mind  the  relationship  of 

the  medieval  lord  and  fief.  The  latter  sold  himself,  one 

might  say,  into  the  service  of  the  lord;  in  return  for 

protection  and  security.  Mendenhall  discusses  the  covenant 

of  Israel  with  God  in  comparison  with  civic  alliances  of 

the  day.  The  type  of  agreement  entered  into  by  a  victor  and 

vassal  he  describes  as  a  suzerainty  treaty,  of  which  he  says, 

tTThe  primary  purpose  of  the  suzerainty  treaty  was 
to  establish  a  firm  relationship  of  mutual  support 
between  the  two  parties  (especially  military  support), 
in  which  the  interests  of  the  Hittite  sovereign, 

(the  victor  in  the  case  under  discussion),  were  of 
primary  and  ultimate  concern.  It  established  a 
relationship  between  the  two,  but  in  its  form  it  is 
unilateral.  The  stipulations  of  the  treaty  are 
binding  only  upon  the  vassal,  and  only  the  vassal 
took  an  oath  of  obedience.  Though  the  treaties 
frequently  contain  promises  of  help  and  support 
to  the  vassal,  there  is  no  legal  formality  by  which 
the  Hittite  king  binds  himself  to  any  specific  obliga¬ 
tion.  Rather,  it  would  seem  that  the  Hittite  king 
by  his  very  position  as  sovereign  is  concerned  to 
protect  his  subjects  from  claims  or  attacks  of 
other  foreign  states.  Consequently  for  him  to  bind 
himself  to  specific  obligations  with  regard  to  his 
vassal  would  be  an  infringement  upon  his  sole  right 
of  self  determination  and  sovereignty.  A  most 
important  corollary  of  this  fact  is  the  emphasis 
upon  the  vassal Ts  obligation  to  trust  in  the  benev- 
olenfce  of  the  sovereign.”  (1) 

In  his  discussion  of  the  structure  of  the  covenant  he  states, 


1.  Mendenhall,  George  E.  -  Law  &  Covenant  In  Israel  And  The 

Ancient  Near  East,  p.  30 
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"The  covenant  is  regularly  spoken  of  as  that  which 
the  sovereign  gave  to  his  vassal  -  it  is  the 
sovereign’s  covenant.  He  is  the  author.  The  specific 
obligations  imposed  upon  the  vassal  are  called  the 
"words"  of  the  sovereign,  for  to  speak  is  to  command 
when  the  great  king  delivers  utterance."  (1) 

This  was  the  relationship  of  Israel  to  God,  it  was  a  relation¬ 
ship  which  was  not  established  through  Israel’s  initiative,  ie. 
the  initiative  of  the  lesser  party;  but  in  spite  of  her  lack 
of  worth  God  took  the  initiative.  Of  His  own  accord,  out  of 
His  great  love  and  compassion,  He  chose  to  make  Israel  the 
agent  through  which  His  nature  might  be  revealed  to  all  nations. 
The  only  condition  which  was  imposed  upon  Israel  was  that  she 
obey  the  Lord. 

"And  Moses  went  up  to  God,  and  the  Lord  called  to 
him  out  of  the  mountain  saying,  "Thus  you  shall 
say  to  the  house  of  Jacob,  and  tell  the  people  of 
Israel:  You  have  seen  what  I  did  to  the  Egyptians, 
and  how  I  bore  you  on  eagles  wings  and  brought  you 
to  myself.  Now  therefore,  if  you  will  obey  my 
voice  and  keep  my  covenant,  you  shall  be  my  own 
possession  among  all  peoples;  for  all  the  earth 
is  mine,  and  you  shall  be  to  me  a  kingdom  of 
priests  and  a  holy  nation.  These  are  the  words 
which  you  shall  speak  to  the  children  of  Israel.""  (2) 

This,  then,  is  the  religious  setting  in  which  the  Old 

Testament  is  written  -  the  setting  in  which  I  wish  to  trace 

the  interpretation  which  the  various  writers  placed  upon 

obedience . 


The  Biblical  story  of  obedience,  or  rather  of  disobedience, 


1.  Mendenhall,  G.E. 

2.  Exodus  19:3-6 


Law  &  Covenant  In  Israel  And  The 
Ancient  East,  p.  31 
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begins  with  the  early  stories  of  creation.  Basic  to  any 
further  discussion  is  the  concept  of  manfs  unique  position  in 
creation.  He  is  created,  as  the  other  beasts  of  the  field, 
but  with  the  distinction  that  he  is  made  in  the  image  of  the 
eternal  God,  and  meant  to  have  fellowship  with  Him,  to  be  the 
’gardner’  for  the  Eternal  God.  However,  man’s  rebellious 
disobedience,  typified  by  Adam,  causes  a  separation  between 
him  and  God.  God  has  sought  to  restore  man  to  this  position 
of  fellowship  through  a  divine  plan  of  election,  which  depends 
for  its  success  on  man’s  desire  to  be  restored.  The  election 
began  with  Abraham. 

’’Now  the  Lord  said  to  Abram,  ”Go  from  your  country 
and  your  kindred  and  your  father’s  house  to  the 
land  which  I  Thrill  show  you.  And  I  will  make  of  you 
a  great  nation,  and  I  will  bless  you,  and  make  your 
name  great,  so  that  you  will  be  a  blessing.” 

Genesis  12:1-2 

Abraham  obeyed  God,  even  to  a  willingness  to  sacrifice  his 

son,  and  so  the  covenant  is  established. 

’’Because  you  have  done  this,  and  have  not  withheld 
your  son,  your  only  son,  I  will  indeed  bless  you, 
and  I  will  multiply  your  descendants  as  the  stars  , 
of  heaven  and  as  the  sand  which  is  on  the  seashore. 

And  your  descendants  shall  possess  the  gate  of  their 
enemies,  and  by  your  descendants  shall  all  the 
nations  of  the  earth  bless  themselves,  because  you 
have  obeyed  my  voice.”  Genesis  22:16-19 

Thus  tradition  provides  for  the  covenant  idea  and  at  the  same 

time  explains  through  the  patriarchal  stories  of  Abraham’s 

descendants  how  the  Hebrew  people  came  to  be  in  Egypt.  The 
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background  is  provided  for  religious  ideas  for  which  Moses 
is  given  credit,  and  which  find  their  deepest  expression  in 
the  great  eighth  century  prophets. 


It  is  to  the  prophetic  writings  that  I  will  turn  first, 

for  although  they  give  a  picture  of  the  later  history  of  the 

Hebrews  they  are  chronologically  older  than  the  present 

compilation  of  materials  which  are  much  older.  (1) 

The  first  group  to  be  considered  are  the  prophets  who 

preached  before  the  exile.  Goodspeed  places  these  men  in 

history  in  the  following  order:  Amos,  Hosea,  Micah,  1st  Isaiah 

Zephaniah,  Nahum,  Habakkuk,  2nd  Isaiah  and  Jeremiah.  Of  these 

only  Isaiah  and  Jeremiah  make  extensive  use  of  the  verb  TshamaT 

However  in  the  others  the  concept  is  there.  With  one  voice 

they  deplored  the  social,  economic  and  political  evils  of 

their  day,  attributing  there  source  to  be  a  disobedience  to 

the  will  of  God.  To  quote  Goodspeed: 

"But  above  all  they  were  the  fearless  and  un¬ 
sparing  critics  of  the  national  life  and  morals. 

Their  poetic  and  literary  gifts  were  steadily 
directed  to  the  reformation  of  their  people. 

Their  condemnation  was  directed  not  so  much  at 
neglect  of  law  or  cultus,  or  what  might  be 
called  specifically  religious  duties,  but  at 
moral  wrong  -  cruelty,  dishonesty,  and  social 
injustice.  In  these  they  saw  the  most  serious 
disobedience  to  the  will  of  God,  and  against 
these  they  waged  unceasing  war,  at  no  matter 
what  the  cost  to  themselves."  (2) 


1.  Any  chronology  of  the  Old  Testament  is  open  to  question, 
therefore  for  the  purpose  of  this  paper  I  have  simply 
accepted  that  of  E.  J.  Goodspeed,  The  Story  Of  The  Bible. 

2.  Goodspeed,  E.J.,  The  Story  Of  The  Bible,  p.  5 
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These  were  men  who  lived  in  a  time  of  crisis.  The  nation  had 
already  been  split  into  two;  now  great  forces  from  outside 
were  threatening  their  extinction,  social  decay  and  moral 
degradation  were  sapping  the  strength  of  the  nations  from  with¬ 
in:  all,  says  the  prophet,  the  result  of  disobedience,  or 
that  estrangement  from  God  which  comes  as  a  result  of  disobedience. 
The  certain  result  of  such  flagrant  disobedience  is  punishment, 
hence  the  situation  in  which  they  find  themselves  and  the  greater 
doom  to  come  unless  they  repent  of  their  evil  ways  and  turn 
again  to  the  Lord.  In  this  manner  Amos  cried  out  for  social 
justice. 

The  Lord  charges  his  people, 

TT - because  they  have  rejected  the  law  of  the 

Lord,  and  have  not  kept  his  statutes, 
but  their  lies  have  led  them  astray, 
after  which  their  fathers  walked. 

So  I  will  send  a  fire  upon  Judah, 

and  it  shall  devour  the  strongholds  of  Jerusalem.” 

Amos  2 :4b- 5 

While  to  Israel  He  says,  after  listing  the  evils  which  their 

apostacy  has  led  them  to  do, 

,f "Behold,  I  will  press  you  down  in  your  place, 
as  a  cart  full  of  sheaves  presses  down. 

Flight  shall  perish  from  the  swift, 

and  the  strong  shall  not  retain  his  strength, 

nor  shall  the  mighty  save  his  life; 

he  who  handles  the  bow  shall  not  stand, 

and  he  who  is  swift  of  foot  shall  not  save  himself, 

nor  shall  he  who  rides  the  horse  save  his  life; 

and  he  who  is  stout  of  heart  among  the  mighty 

shall  flee  away  naked  in  that  day,”” 

Amos  2:13-16 
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""You  only  have  I  known  of  all  the  families  of 
the  earth;  therefore  I  will  punish  you  for  all  your 
iniquities . t,Tt  Amos  3:2 

Or,  listen  to  Hosea,  as  he  charges  the  people  in  the  name  of 

the  Lord. 

"When  Israel  was  a  child,  I  loved  him, 
and  out  of  Egypt  I  called  my  son. 

The  more  I  called  them, 
the  more  they  went  from  me; 
they  kept  sacrificing  to  the  Baals, 
and  burning  incense  to  idols." 

Hosea  11:1-2 


Consequently, 

"They  shall  return  to  the  land  of  Egypt, 

and  Assyria  shall  be  their  king, 

because  they  have  refused  to  return  to  me." 

Hosea  11:5 

Thus  those  who  set  their  will  against  that  of  God  reap  a 

harvest  of  destruction.  This  applies  not  only  to  Israel,  but 

to  all  who  fail  to  live  according  to  the  purposes  of  the  moral 

God.  Zephaniah  prophesies  of  the  wicked  city  of  Nineveh, 

"Woe  to  her  that  is  rebellious  and  defiled, 
the  oppressing  city! 

She  listens  to  no  voice, 
she  accepts  no  correction. 

She  does  not  trust  in  the  Lord, 
she  does  not  draw  near  to  her  God." 

Zephaniah  3:1-2 

It  is  implied  in  these  writings  that  the  condition  of  society, 
as  well  as  international  affairs  is  bound  up  with  a  separation 
from  God,  or  rebellion  against  His  will.  The  actual  word  obey 
occurs  seldom,  but  to  forget  God,  or  fail  to  recognize  His 
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covenant  relationship  to  them,  is  disobedience  to  His  will. 
Isaiah  and  Jeremiah  make  this  explicit. 

In  the  book  of  Isaiah,  King  James  Version,  the  verb 
’shama1  is  translated  ’obey’  once,  Obedience*  2,  ’hear’  64 
and  ThearkenT  7  times,  a  total  of  73  times  in  which  it  is  used. 
In  the  majority  of  instances  the  translation  is  some  form  of 
the  verb  ’hear1.  However  L.  H.  Brockington  points  out  that 
to  hear  implies  obedience  to  the  Hebrew.  To  quote  him, 


tTIn  like  manner,  according  to  Hebrew  psychology, 
we  must  regard  hearing  as  a  complex  operation, 
exercising  the  whole  attention  and  response,  and 
yet  as  a  single  process  which  runs  on  from  hearing 
to  approval  or  disapproval,  and  then  on  to 
obedience  or  disobedience  or  any  other  response 
that  may  be  involved  (on  this,  see  Pedersen,  Israel 
I -II).  Hebrew  has  no  specific  word  for  obey:  the 
word  of  the  Lord  is  uttered  that  it  may  be  obeyed, 
and  to  speak  of  hearing  it  is  to  speak  of  obeying.” 

(1) 


To  hear  the  word  of  the  Lord  is  to  obey,  and  thus  it  will  be 
treated  in  this  paper. 

The  book  of  Isaiah  probably  covers  some  three  hundred 
years  in  the  life  of  the  Hebrew  people,  and  is  generally 
considered  to  be  the  work  of  at  least  two  different  authors. 
These  three  hundred  years  see  tremendous  changes  in  the  life 
of  the  nation.  As  the  book  opens  conquest  threatens;  then 
it  covers  the  history  of  conquest,  first  by  Assyria  and  then 
Babylon;  then  the  exile;  and  finally  the  book  closes  on  an 
optimistic  note  as  the  Hebrew  looks  forward  to  a  return  from 


Article  by  L.  H.  Brockington  in  A  Theological  Word  Book  Of 
The  Bible ,  ed.  Dr.  Richardson,  p.  104 
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exile  and  the  restoration  of  the  nation.  And  yet,  in  the 

varied  circumstances  of  this  whole  period  of  time  the  same 

message  rings  through.  Israel  is  a  nation  under  the  obligation 

of  the  covenant.  Disaster  is  the  sure  result  of  unfaithfulness, 

or  disobedience;  life  and  a  fulfilling  of  her  high  calling 

will  result  from  obedience.  As  Isaiah  begins  the  nation  is 

in  grave  difficulty  and  the  prophet  is  called  to  bring  God!s 

message  to  it.  This  is  the  situation, 

"Hear,  0  heavens,  and  give  ear,  0  earth; 
for  the  Lord  has  spoken: 

"Sons  have  I  reared  and  brought  up,  but  they  have 
rebelled  against  me. 

The  ox  knows  its  owner,  and  the  ass  its  master's  crib; 
but  Israel  does  not  know,  my  people  does  not  understand." 
Ah,  sinful  nation,  a  people  laden  with  iniquity, 
offspring  of  evildoers,  sons  who  deal  corruptly! 

They  have  forsaken  the  Lord, 

They  have  despised  the  Holy  One  of  Israel,  they 

are  utterly  estranged."  Isaiah  1:2-4 

but,  even  now,  the  glory  or  fall  of  the  nation  depends  on 

their  own  choice. 

"If  you  are  willing  and  obedien<tt ,  you  shall  eat 
the  good  of  the  land; 

But  if  you  refuse  and  rebel,  you  shall  be  devoured 
by  the  sword; 

Zion  shall  be  redeemed  by  justice, 

and  those  in  her  who  repent,  by  righteousness. 

But  rebels  and  sinners  shall  be  destroyed  together, 
and  those  who  forsake  the  Lord  shall  be  consumed." 

Isaiah  1:19, 

27-2$ 


As  has  been  the  case  repeatedly  in  the  history  of  the  nation, 
they  chose  to  trust  in  their  own  judgements,  to  make  alliances 
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with  men,  rather  than  to  return  in  humility  to  the  Lord,  The 

holy,  righteous  nature  of  God  is  such  that  this  rebellion 

must  be  punished;  and  at  the  same  time  His  love  is  such  that 

He  will  redeem  His  people  by  means  of  the  punishment.  In 

their  affliction  the  prophet's  voice  rises  again, 

"Who  gave  up  Jacob  to  the  spoiler,  and  Israel  to  the 
robbers? 

Was  it  not  the  Lord,  against  whom  we  have  sinned, 
in  whose  ways  they  would  not  walk,  and  whose  law 
they  would  not  obey? 

So  he  poured  upon  him  the  heat  of  his  anger  and 

the  might  of  battle;"  Isaiah  42:24-25 

The  captivity  is  not  without  purpose,  it  is  a  chastening. 

"For  my  name's  sake  I  defer  my  anger, 

for  the  sake  of  my  praise  I  restrain  it  for  you, 

that  I  may  not  cut  you  off. 

Behold,  I  have  refined  you,  but  not  like  silver; 

I  have  tried  you  in  the  furnace  of  affliction. 

For  my  own  sake ,  for  my  own  sake ,  I  do  it , 
for  how  should  my  name  be  profaned? 

My  glory  I  will  not  give  to  another."  Isaiah  4$ *9-11 

It  is  the  hope,  at  least  of  the  prophet,  that  the  people  will 

learn  from  this  experience  and  claim  the  heritage.  This  hope 

he  puts  into  the  mouth  of  the  Lord, 

"Thus  says  the  Lord, 

your  Redeemer,  the  Holy  One  of  Israel: 

"I  am  the  Lord  your  God, 

who  teaches  you  to  profit, 

who  leads  you  in  the  way  you  should  go. 

0  that  you  had  hearkened  to  my  commandments! 

Then  your  peace  would  have  been  like  a  river, 
and  your  righteousness  like  the  waves  of  the  sea; 
your  offspring  would  have  been  like  the  sand, 
and  your  descendants  like  its  grains; 
their  name  would  never  be  cut  off 

or  destroyed  from  before  me."  Isaiah  43:17-19 


. 
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Again  God  has  seen  the  affliction  of  His  people  and  had 


compassion  upon  them, 

"For  a  brief  moment  I  hid  my  face  from  you, 

but  with  everlasting  love  I  will  have  compassion 

on  you,  says  the  Lord,  your  Redeemer.”  Isaiah  54:7-$ 

Then  following  this  avowal  of  love  comes  the  invitation  to 

experience  the  fellowship  of  the  Lord. 

T,Seek  the  Lord  while  he  may  be  found, 
call  upon  him  while  he  is  near; 
let  the  wicked  forsake  his  way, 
and  the  unrighteous  man  his  thoughts; 
let  him  return  to  the  Lord,  that  he  may 
have  mercy  upon  him, 

and  to  our  God,  for  he  will  abundantly  pardon.” 

Isaiah  55:6-7 

He  will  abundantly  pardon,  but  only  those  who  seek  to  do  his 

will,  is  the  note  on  which  the  book  closes.  A  new  day  is 

coming  to  the  faithful. 

”1  will  bring  forth  descendants  from  Jacob, 
and  from  Judah  inheritors  of  my  mountains; 
my  chosen  shall  inherit  it, 
and  my  servants  shall  dwell  there. 

Sharon  shall  become  a  pasture  for  flocks, 

and  the  valley  of  Achor  a  place  for  herds  to  lie  down, 

for  my  people  who  have  sought  me . 

But  you  who  forsake  the  Lord, 

who  forget  my  holy  mountain, 

who  set  a  table  for  Fortune 

and  fill  cups  of  mixed  wine  for  Destiny; 

I  will  destine  you  to  the  sword,  and  all  of  you 
shall  bow  down  to  the  slaughter; 
because,  when  I  called,  you  did  not  answer, 
when  I  spoke,  you  did  not  listen, 
but  you  did  what  was  evil  in  my  eyes, 
and  chose  what  I  did  not  delight  in.” 


Isaiah  65:9-12 
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Contemporary  with  these  later  writings  of  Isaiah  are  those  of 
another  prophet,  Jeremiah,  who  arose  to  warn  these  wayward 
people.  His  theme  was  much  the  same  as  Isaiah Ts;  Judah Ts 
lack  of  trust  in  God,  her  idolatry,  moral  and  national  corrup¬ 
tion  were  rapidly  bringing  about  her  downfall.  Goodspeed  says, 

"Like  a  boiling  pot  out  of  the  north  all  the  kingdoms 
of  the  earth  seemed  to  come  against  Judah;  as  Israel, 
Syria,  and  Assyria  had  in  the  years  before  come  down 
against  her,  now  the  Scynthians  were  corning,  and 
later  the  Babylonians  were  to  come.  In  all  this 
Jeremiah  sees  the  just  punishment  of  his  people’s 
idolatry  and  wickedness."  (1) 

The  verb  TshamaT  is  used  by  Jeremiah  one  hundred  and 

forty  six  times.  Of  these  the  King  James  Version  translates 

it  ’obey*  2$,  ’hear’  $4  and  ’hearken’  34  times.  Typical  of  his 

use  of  the  word  are  the  following  passages: 

"Only  acknowledge  your  guilt , 

that  you  rebelled  against  the  Lord  your  God 

and  scattered  your  favors  among  strangers 

and  under  every  green  tree, 

and  that  you  have  not  obeyed  my  voice, 

says  the  Lord."  Jeremiah  3:13 

According  to  Jeremiah  the  people  have  committed  two  evils; 

they  have  forsaken  God  and  they  have  turned  to  foreign  idols. 

"Be  appalled,  0  heavens,  at  this, 

be  shocked,  be  utterly  desolate,  says  the  Lord, 

for  my  people  have  committed  two  evils: 

they  have  forsaken  me, 

the  fountain  of  living  waters, 

and  hewed  out  cisterns  for  themselves, 

broken  cisterns,  that  can  hold  no  water." 

Jeremiah  2:12-13 

Consequently  their  land  is  in  ruin,  because  of  their  evil. 


1.  Goodspeed,  E.J.  -  The  Story  Of  The  Bible,  p.  55 
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"Is  Israel  a  slave?  Is  he  a  hoineborn  servant? 

Why  then  has  he  become  a  prey? 

The  lions  have  roared  against  him, 
they  have  roared  loudly. 

They  have  made  his  land  a  waste; 
his  cities  are  in  ruins,  without  inhabitant, 
moreover,  the  men  of  Memphis  and  Tahpanhes 
have  broken  the  crown  of  your  head. 

Have  you  not  brought  this  upon  yourself 
by  forsaking  the  Lord  your  God, 

when  he  led  you  in  the  way?"  Jeremiah  2:14-17 

The  seventh  chapter  is  a  stinging  denunciation  of  the  apostacy 

and  idolatry  of  these  people,  in  it  we  find  these  words , 

"Thus  says  the  Lord  of  hosts,  the  God  of  Israel: 

"Add  your  burnt  offerings  to  your  sacrifices,  and 
eat  the  flesh.  For  in  the  day  that  I  brought 
them  up  out  of  the  land  of  Egypt,  I  did  not  speak 
to  your  fathers  or  command  them  concerning  burnt 
offerings  and  sacrifices.  But  this  command  I 
gave  them,  f0bey  my  voice,  and  I  will  be  your  God, 
and  you  shall  be  my  people;  and  walk  in  all  the 
way  that  I  command  you,  that  it  may  be  well  with 
you!  But  they  did  not  obey  or  incline  their  ear, 
but  walked  in  their  own  counsels  and  the  stubbornness 
of  their  evil  hearts,  and  went  backward  and  not 
forward.  From  that  day  your  fathers  came  out  of 
the  land  of  Egypt  to  this  day,  I  have  persistently 
sent  all  my  servants  the  prophets  to  them,  day 
after  day;  yet  they  did  not  listen  to  me,  or 
incline  their  ear,  but  stiffened  their  neck.  They 
did  worse  than  their  fathers."  Jeremiah  7:21-26 

Israel  is  expected  to  keep  the  covenant. 

"The  word  that  came  to  Jeremiah  from  the  Lord: 

"Hear  the  words  of  this  covenant,  and  speak  to 
the  men  of  Judah  and  the  inhabitants  of  Jerusalem. 

You  shall  say  to  them,  Thus  says  the  Lord,  the 
God  of  Israel:  Cursed  be  the  man  who  does  not 
heed  the  words  of  this  covenant  which  I  commanded 
your  fathers  when  I  brought  them  out  of  the  land 
of  Egypt,  from  the  iron  furnace,  saying  Listen  to 
my  voice,  and  do  all  that  I  command  you.  So  shall 
you  be  my  people,  and  I  will  be  your  God,  that  I 
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may  perform  the  oath  which  I  swore  to  your  fathers 
to  give  them  a  land  flowing  with  milk  and  honey, 
as  at  this  day.TT  - 

For  I  solemnly  warned  your  fathers  when  I  brought 
them  up  out  of  the  land  of  Egypt,  warning  them 
persistently,  even  to  this  day,  and  saying,  Obey 
my  voice.  Yet  they  did  not  obey  or  incline  their 
ear,  but  every  one  walked  in  the  stubbornness  of 
his  evil  heart.  Therefore  I  brought  upon  them  all 
the  words  of  this  covenant,  which  I  commanded,  them 
to  do,  but  they  did  not.n  Jeremiah  ll:l-5a, 

7-S 

And  so  we  find  Jeremiah  adding  his  voice  to  that  of  Isaiah 
warning  the  people  of  God  that  to  break  the  covenant  is  to 
bring  punishment  from  God,  for  He  will  no  longer  save  them 
from  the  great  national  powers  around,  nor  can  they  come  into 
their  inheritance  while  they  rebelliously  worship  other  gods, 
forsaking  the  true  God  who  has  done  so  much  for  them  in  their 
past  history. 


The  prophets  stood  in  the  midst  of  crisis  and  inter¬ 
preted  the  peril  of  the  moment  in  the  light  of  their  religious 
conviction.  But  Israel  would  not  listen.  Her  leaders  were 
not  willing  to  put  their  trust  in  the  Lord  of  history  rather 
than  the  might  of  alliance  and  arms.  So  impending  doom 
became  a  reality.  The  chosen  people  must  again  return  to 
bondage  in  a  foreign  land.  The  outcome  of  this  period  of  exile 
was  a  fresh  survey  of  history;  a  gathering  together  of 
tradition,  historical  events  and  religious  beliefs  and  observ¬ 
ances,  all  blended  together.  This  compilation  we  read  as  the 
Hexateuch,  which  fills  in  the  history  of  this  people  previous 
to  the  events  at  the  time  of  the  prophets. 
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Goodspeed  gives  a  concise  summary  of  the  purpose,  and 

origins  of  this  work.  He  says, 

nSo  at  last,  not  long  after  400  B.C.,  arose  the 
Hexateuch.  The  extraordinary  thing  about  it  is 
its  scope,  for  it  seeks  to  unify  and  organize 
the  whole  range  of  human  history,  society,  institu¬ 
tions,  law,  and  religion.  It  was  a  cosmogony,  an 
outline  of  history,  an  account  of  human  origins 
and  social  institutions,  a  system  of  worship,  and 
a  handbook  of  religion  and  morals  -  all  rolled  in 
one.  It  would  be  difficult  to  find  in  the  world1 s 
literature  any  parrallel  to  the  sweep  of  this 
tremendous  work,  into  which  some  great  Jew  late  in 
the  Persian  period  wrought  the  diverse  literary 
inheritance  of  his  nation. 

The  literary  problem  presented  by  the  Hexateuch 
and  its  sources  is  one  of  the  most  intricate  in 
the  whole  range  of  literature.  But  it  may  be 
substantially  summarized  as  follows:  The  Judean 
history  arose  about  850  B.C.;  the  Ephraimitic 
history,  about  750  B.C.;  they  were  combined  in 
the  following  century,  before  the  publication  of 
Deuteronomy  in  621  B.C.,  and  presumably  before  its 
composition,  perhaps  about  650  B.C.;  in  the  follow¬ 
ing  century,  600-500  B.C.,  this  joint  history  was 
in  turn  united  with  Deuteronomy;  late  in  the  fifth 
century  the  priestly  book  of  history  and  law  was 
written,  and  early  in  the  fourth  century,  or  soon 
after  400  B.G.,  this  too  was  united  by  priestly 
hands  with  the  great  corpus  of  ancient  history  and 
law  that  had  thus  grown  up,  to  form  substantially 
what  we  know  as  Genesis  to  Joshua.  The  Hexateuch 
was  therefore  almost  five  hundred  years  in  the 
making . ,T  ( 1 ) 

These  writings  are  extremely  important  in  regard  to  the 

concept  of  obedience,  because  the  compilers  see  the  condition 

of  the  nation  at  any  particular  point  in  history  as  being  a 

reflection  of  obedience  or  disobedience,  an  adherence  to  or 

falling  away  from  the  covenant  relationship  to  God.  The 
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covenant,  which  is  assumed  to  have  historical  authenticity 

by  the  prophets,  is  established  in  these  writings.  The 

important  aspect  of  the  first  four  books,  for  this  paper,  is 

the  establishment  of  this  covenant  relationship.  The  verb 

lshamat  only  occurs  133  times  in  the  four  books,  and  often 

strictly  in  the  sense  of  one  person  hearing  the  words  spoken 

by  another  or  an  injunction  for  one  member  of  a  family,  or  of 

society,  to  obey  another.  Yet  the  concept  of  obedience  to 

God,  in  the  covenant  relationship  is  given  historical  validity 

in  these  books.  As  has  already  been  noted  the  covenant 

began  with  the  obedience  of  Abraham,  (Genesis  12:1-2},  it  was 

reaffirmed  through  Moses,  (Exodus  19:3-6).  Leviticus  only 

uses  the  verb  TshamaT  7  times,  yet  the  26th  chapter  is  an 

exposition  on  the  benefits  which  will  be  derived  by  strict 

obedience  to  the  covenant  relationship,  and  the  peril  of 

disobedience.  Likewise,  Numbers  seldom  uses  the  term,  but 

the  concept  is  certain,  as  indicated  by  this  passage,  part  of 

a  speech  of  the  Lord  to  Moses, 

tt - none  of  the  men  who  have  seen  my  glory  and 

my  signs  which  I  wrought  in  Egypt  and  in  the 
wilderness,  and  yet  have  put  me  to  the  proof 
these  ten  times  and  have  not  hearkened  to  my 
voice,  shall  see  the  land  which  I  swore  to  give 
to  their  fathers;  and  none  of  those  who  despised 
me  shall  see  it.n  Numbers  14:22-23 

However,  in  the  historical  books,  Deuteronomy  is 
probably  the  most  important,  and  certainly  the  most  interesting, 
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because  in  it  we  see  the  development  and  interpretation,  not 

only  of  the  covenant  established  in  the  previous  four  books, 

but  also  the  influence  of  the  great  prophetic  men  who  lived 

between  the  history  which  it  portrays  and  the  date  of  its 

compilation.  The  chosen  people  did  not  choose  to  listen  to 

the  prophets,  they  did  not  repent  and  turn  unto  the  Lord. 

Consequently  came  the  exile,  a  return  to  captivity  which 

motivated  a  renewed  interest  in  interpreting  history.  Not 

only  the  crisis  history  of  the  prophetic  era,  but  previous 

history  as  well,  was  reinterpretted  in  the  searching  spotlight 

of  the  religious  man  of  God,  along  with  religious  ritual  and 

tradition.  The  tradition,  ritual  and  laws  leading  up  to  and 

including  the  establishment  of  the  covenant  were  written  down. 

Deuteronomy  records  the  climax  of  the  Exodus  event,  the 

institution  of  the  covenant;  as  well  as  an  exposition  of  the 

faith  which  is  expressed  by  an  interpretation  of  the  historical 

events  of  this  earlier  period  of  history.  It  is  in  essence  a 

church  book.  In  the  introduction  to  the  book  in  the 

Interpreters  Bible  this  comment  is  made, 

"Deuteronomy  is  not  a  juridical  book  prepared  for 
the  use  of  the  judges,  kings,  and  priests  of  Israel, 
whose  task  it  was  to  administer  law.  It  was  written 
for  the  community,  for  the  f church1  of  Israel,  as  a 
whole.  It  is  a  preaching,  a  proclamation  and  exposi¬ 
tion  of  the  faith  of  the  nation,  which  includes  the 
law  as  the  expression  of  the  will  of  God  which  must 
be  obeyed,  but  which  in  itself  is  not  primarily  law. 

It  is  a  gospel  of  the  redeeming  God  who  has  saved  a 
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people  from  slavery  and  has  bound  them  to  himself 
in  a  covenant.  He  wishes  them  to  know  the  true 
source  of  their  security  in  the  land  he  is  giving 
them.  By  this  knowledge  not  only  will  they  be 
encouraged  in  the  faith,  but  they  will  be  warned 
of  the  consequences  of  faithlessness  and  be  in 
possession  of  the  means  whereby  both  prosperity 
and  disaster  may  be  interpreted. Tt  (1) 

This  is  precisely  where  the  book  differs  from  the  prophetic 

utterances,  it  is  in  the  context  of  a  church  community,  which 

the  author  of  the  above  article  also  points  out. 

!,This  T teaching T  as  expounded  in  both  Deuteronomy 
and  in  H  (Lev.  17-26)  presents  a  faith  which  holds 
within  it  a  revealed  order  of  society.  Unlike  the 
proclamation  of  the  prophets,  apostles,  and  evangelists, 
this  revealed  order  is  not  presented  in  an  eschato¬ 
logical  frame  of  reference.  Deuteronomy  is  not  an 
eschatological  work,  concerned  with  the  intention 
of  God  to  create  a  new  heaven  and  a  new  earth  from 
the  wreckage  of  a  sin-laden  world.  Instead,  it 
presents  the  manner  of  life  within  the  covenant  which 
is  the  condition  of  GodTs  blessing  of  the  nation  in 
the  land  given  it.  If  this  life  is  not  chosen  the 
nation  may  expect  a  curse  or  judgement  of  God  and 
hardship  or  even  loss  of  the  land.  The  revealed 
order  is  the  gracious  gift  of  God  "that  you  may  live , 
and  that  it  may  be  well  with  you,  and  that  you  may 
live  long  in  the  land  which  you  shall  possess";  and 
"that  it  may  go  well  with  you,  and  that  you  may 
multiply  greatly,  as  the  Lord,  the  God  of  your  fathers, 
has  promised  you,  in  a  land  flowing  with  milk  and  honey" 
(5:33;  6:3;  cf.  3:1;  11:21;  12:23;  30:15-20)". 

(2) 

Thus  the  obedience  demanded  in  Deuteronomy  is  in  the  context 
of:  the  church  community,  the  prophetic  influence  and  the 
covenant,  (expressed  in  Exodus  19:3-6);  and  it  provides 
virtually  a  summary  of  the  law  and  the  prophets,  in  respect  to 
its  treatment  of  the  requirement  of  obedience.  It  is  at  onee 
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an  interpretation  of  past  history,  an  exposition  of  the  faith, 
and  a  foreshadow  of  what  is  to  come. 

There  are  four  aspects  to  obedience  expressed  in 
Deuteronomy . 

a)  It  presents  a  general  warning  of  the  fruits  of  obedience 
in  contrast  to  the  wrath  to  be  experienced  in  case  of  dis¬ 
obedience.  This  is  most  forcefully  set  out  in  the  28th  chapter, 
which  is  too  long  to  quote  in  its  entirety  but  the  tenure  of 
it  consists  of, 

"And  if  you  obey  the  voice  of  the  Lord  your  God, 
being  careful  to  do  all  his  commandments  which  I 
command  you  this  day,  the  Lord  your  God  will  set 
you  high  above  all  the  nations  of  the  earth. 

And  all  these  blessings  shall  come  upon  you  and 
overtake  you,  if  you  obey  the  voice  of  the  Lord 
your  God."  Deut.  28:1-2 

On  the  other  hand, 

"But  if  you  will  not  obey  the  voice  of  the  Lord 
your  God,  being  careful  to  do  all  his  commandments 
and  his  statutes  which  I  command  you  this  day, 
then  all  these  curses  shall  come  upon  you  and 
overtake  you."  Deut.  28:15 

It  is  important  to  notice  that  obedience  is  to  "the  voice  of 

the  Lordt?,  a  prophetic  emphasis.  The  prophets  utterances  are 

invariably  prefaced  by  a  hearing  of  the  voice  of  the  Lord, 

which  gives  a  message  or  a  warning  and  demands  that  the  prophet 

speak  thus  to  the  people.  This  element  is  strong  in  Deuteronomy. 

Moses  and  the  Levitical  priests  are  men  who  are  commissioned 

to  make  audible  the  voice  of  the  Lord.  Never  does  Moses  enjoin 
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or  expect  obedience  to  himself  outside  the  context  of  being 

an  agent  for  God.  Characteristic  of  his  utterances  is, 

"Keep  silence  and  hear,  0  Israel;  this  day  you 
have  become  the  people  of  the  Lord  your  God.  You 
shall  therefore  obey  the  voice  of  the  Lord  your 
God,  keeping  his  commandments  and  his  statutes, 
which  I  command  you  this  day."  Deut.  27:9-10 

These  are  not  the  laws  of  the  state  which  have  been  arrived 

at  through  the  efforts  of  man,  either  democratically  or 

autocratically.  These  are  none  other  than  the  commandments 

of  the  great  and  mighty  Yahweh,  He  who  delivered  them  from 

the  yoke  of  slavery  in  Egypt,  led  them  through  the  wilderness 

and  will  bring  them  into  their  inheritance  -  IF  they  will  be 

his  people. 

b)  The  second  factor  in  Deuteronomy  is  the  place  of  priest 

and  prophet.  Authority  is  now  delegated  to  a  specific  group. 

"The  man  who  acts  presumptuously,  by  not  obeying 
the  priest  who  stands  to  minister  there  before  the 
Lord  your  God,  or  the  judge,  that  man  shall  die; 
so  you  shall  purge  the  evil  from  Israel.  And  all 
the  people  shall  hear,  and  fear,  and  not  act 
presumptuously  again."  Deut.  17:12-13 


and , 

"The  Lord  your  God  will  raise  up  for  you  a  prophet 
like  me  from  among  you,  from  your  brethern  -  him 
you  shall  heed  - "  Deut.  13:15 

(In  both  these  quotations  the  feerb  used  is  fshama!,  translated 

in  the  first  case  by  fhearT  and  the  second  by  theed1.) 

True  this  obedience  to  the  priesthood  is  not  a  contradiction 
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of  the  single  mindedness  with  which  one  must  obey  God,  but 
rather  a  reflection  of  the  sacred  institution  of  society  in 
the  Deuteronomic  writings.  Nonetheless  subsequent  development 
was  obedience  to  the  priesthood. 

c)  Closely  allied  to  the  development  of  the  priesthood  was 
that  of  adherence  to  a  written  law.  In  the  later  part  of  the 
book  one  reads, 

" -  if  you  obey  the  voice  of  the  Lord  your  God,  to 

keep  his  commandments  and  his  statutes  which  are 
written  in  this  book  of  the  law,  if  you  turn  to  the 
Lord  your  God  with  all  your  heart  and  with  all  your 
soul.rT  Deut.  30:10 

This  points  out  a  development  and  must  not  be  taken  out  of 

context.  The  reading  of  the  entire  chapter  would  make  plain 

that  the  writer  is  not  substituting  adherence  to  the  written 

law  for  the  religion  of  the  heart.  There  is  however,  a 

recognition  of  the  written  law,  which  developed  in  later 

Judaism  into  a  legalistic  observance  of  the  written  code.  In 

Deuteronomy  the  prophetic  element  is  strong,  and  all  obedience 

is  motivated  by  the  knowledge  of  the  redemptive  love  of  God. 

The  response  is  to  be  from  the  heart  of  the  covenant  people, 

an  expression  of  gratitude.  The  Hebrew  * shama 1  is  of  the 

heart , 


"Hear,  0  Israel:  The  Lord  our  God  is  one  Lord; 
and  you  shall  love  the  Lord  your  God  with  all 
your  heart,  and  with  all  your  soul,  and  with  all 
your  might,  and  these  words  which  I  command  you 

this  day  shall  be  upon  your  heart.  - u 

Deut.  6:4-6 
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The  love  which  Israel  was  to  show  toward  God  came  as  a 

response  from  the  heart  because  God  first  loved  them  with  a 

love  that  was  completely  unmeritted. 

"It  was  not  because  you  were  more  in  number  than 
any  other  people  that  the  Lord  set  his  love  upon 
you  and  chose  you,  for  you  were  the  fewest  of  all 
peoples;  but  it  was  because  the  Lord  loves  you, 
and  is  keeping  the  oath  which  he  swore  to  your 
fathers,  that  the  Lord  has  brought  you  out  with  a 
mighty  hand,  and  redeemed  you  from  the  house  of 
bondage,  from  the  land  of  Pharaoh  king  of  Egypt." 

Deut.  7:7-& 


d)  The  final  aspect  of  obedience  which  I  wish  to  discuss  in 
regard  to  this  portion  of  the  paper  is  the  place  of  the 
individual.  For  the  most  part  the  cry  of  the  prophets  is 
addressed  to  the  nation.  Likewise  in  the  Pentateuch  the 
history  of  the  redemptive  work  of  God  is  interpreted  in  the 
historical  events  of  the  nation.  But  this  is  not  entirely  a 
true  picture.  The  fortunes  of  the  nation  reflect  the 
obedience  or  disobedience  of  the  individual  member  of  society. 
This  is  a  factor  which  is  given  particular  emphasis  in 
Deuteronomy. 

"Beware  lest  there  be  among  you  a  man  or  woman  or 
family  or  tribe,  whose  heart  turns  away  this  day 
from  the  Lord  our  God  to  go  and  serve  the  gods  of 
those  nations;  lest  there  be  among  you  a  root 
bearing  poisonous  and  bitter  fruit,"  Deut.  29:13 

In  Hebrew  thought  each  individual  is  an  integral  part  of  the 

corporate  whole,  the  worshipping  community.  Paul,  the  Apostle, 
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is  true  to  his  Hebrew  background  in  his  concept  of  the  church 

as  a  body,  with  each  individual  a  member  of  the  whole. 

"For  just  as  the  body  is  one  and  has  many  members, 
and  all  the  members  of  the  body,  though  many,  are 
one  body,  so  it  is  with  Christ.  For  by  one  Spirit 
we  were  all  baptized  into  one  body  -  Jews  or  Greeks, 
slaves  or  free  -  and  all  were  made  to  drink  of  one 
Spirit.  For  the  body  does  not  consist  of  one 
member  but  of  many.  - 

If  one  member  suffers,  all  suffer  together;  if  one 
member  is  honored,  all  rejoice  together.  Now  you 
are  the  body  of  Christ  and  individually  members  of 
it."  I  Cor.  12:12-14, 

26-27 

The  covenantal  obedience  is  thus  the  responsibility  of  every 
individual  member  of  the  corporate  personality,  which  is  the 
nation. 


Deuteronomy  provides  a  summary  of  the  institution  of 

the  covenant,  a  religious  interpretation  of  history,  the 

emphasis  of  the  prophets  of  the  necessity  of  a  pure  religion 

of  the  heart  and  the  expression  of  the  faith  of  an  established 

community.  There  remains  then,  in  the  Old  Testament  study  of 

obedience  to  trace  the  developments  of  Deuteronomy  into  the 

later  Judaism  which  Christianity  encountered.  This  can  be 

done  by  a  study  of  Chronicles,  Nehemiah  and  Ezra,  books  which 

Goodspeed  groups  together  with  this  comment, 

"The  priesthood  and  the  ritual  had  become  more 
and  more  central  and  dominant  in  Jewish  life.  The 
priestly  book  of  history  and  law  had  been  written 
and  its  influence  was  at  its  height.  It  was  natural 
that  the  nation Ts  story,  from  the  death  of  Saul  to 
the  reformation  under  Ezra,  should  be  retold  from 
the  point  of  view  of  priestly  standards  and  ideals. 

It  is  this  that  is  done  in  the  books  known  to  us  as 
Chronicles,  Ezra  and  Nehemiah."  (1) 
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He  places  the  work  of  Nehemiah  as  444  B.C.,  and  Ezra  397  B.C., 

or  later.  These  men  have  the  covenantal  interpretation  as 

their  background  and  the  exile  experience  fresh  in  their  own 

life  as  a  grim  reminder  of  the  danger  of  disobedience. 

And  so  they  seek  by  rigid  enforcement  of  law  and  ritual  to 

prevent  the  covenant  people  from  ever  straying  again.  The 

most  effective  manner  which  these  men  could  conceive  of  to 

keep  from  a  synthesis  with  heathen  religions,  and  apostacy, 

was  isolation.  Thus  their  writings  are  prohibitive  of  marriage 

with  foreigners  and  restrict  the  love  of  God  to  the  Jew.  Even 

for  the  Jew  the  evidence  of  his  religion  is  to  be  seen  in 

conformity  to  law  and  ritual.  Goodspeed  says, 

"Sincere  and  high-minded  as  Ezra*s  purpose  doubtless 
was  in  his  reforms,  they  nevertheless  tended  to 
foster  and  establish  in  the  Jewish  mind  those  narrow 
ideals  of  legalism  and  exclusiveness  that  so  blighted 
the  subsequent  course  of  Judaism,  and  have  driven 
many  of  its  best  spirits,  in  ancient  and  modern 
times,  out  of  its  fellowship. "  (1) 

This  block  of  writings  does  not  make  a  contribution 

to  the  religion  of  Israel,  but  rather  sees  the  development  of 

the  dogmatic  principles  wrhich  occur  as  shadows  in  Deuteronomy; 

the  religion  of  obedience  is  no  longer  from  the  heart,  but  is 

obedience  to  priest  and  law. 

"A  considerable  part  of  the  book  (Chronicles,  Ezra, 
and  Nehemiah)  is  taken  up  by  genealogies,  and  this 
fact  is  explicable  when  we  remember  the  priestly 
point  of  view.  By  divine  command  the  temple  service 
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is  in  the  hands  of  the  priests  and  Levites.  These 
must  be  of  genuine  Levitical  blood.  The  community 
which  lives  about  the  temple  in  like  manner  must  be 
genuinely  Israelitic,  for  it  was  the  descendants  of 
Jacob  whom  Yahweh  had  chosen  to  be  his  people.  The 
line  was,  therefore,  sharply  drawn  in  the  postexilic 
community  between  the  people  of  the  land  who  were 
suspected  of  Ganaanitish  admixture  and  those  who 
could  show  their  purity  of  blood.  These  last  alone 
were  (in  theory,  at  least)  admitted  to  membership 
in  the  new  community.  The  book  of  Ezra  shows  us  the 
rigid  logic  of  the  purists,  who  demanded  the  divorce 
of  foreign  wives  even  when  they  had  borne  children  to 
their  husbands.  So  drastic  a  measure  can  hardly  have 
been  carried  through,  but  the  demand  shows  the  stand¬ 
ard  set  by  the  legalists,  of  whom  Ezra  is  the  type. 

The  most  important  man  in  the  community  is  now  the 
scribe,  to  whom  the  written  law  is  everything, 
and  obedience  to  it  is  the  whole  duty  of  man.  To 
enforce  this  lesson  is  the  purpose  of  the  literature 
we  have  been  considering."  (1) 

However,  the  block  is  important  for  this  paper  in  that  it  is 

the  closing  chapter  of  Old  Testament  thought.  The  dogmatic 

attitude  of  Ezra,  with  the  emphasis  on  obedience  to  the 

written  word  as  interpreted  by  the  scribe  is  that  which 

prevailed,  and  even  grew,  to  the  time  of  Jesus.  It  is  a  far 

cry  from  the  prophetic  religion  of  the  heart.  However,  both 

have  a  common  emphasis  on  the  pure,  sovereign  nature  of  God. 

God  alone,  must  be  worshipped  by  these  people.  The  expression 

of  worship  is  what  differs.  To  the  prophet,  wholehearted 

obedience  must  be  given  to  the  voice  of  God.  An  obedience 

which  is  manifest  by -the  condition  of  a  man’s  heart,  a  condition 

reflected  in  his  relationship  to  God  and  to  his  fellow  man. 

To  later  Judaism  this  worship  of  God  is  expressed  in  obedient 
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adherence  to  the  written  code,  interpreted  by  the  scribes. 

In  theory  both  the  code  and  the  scribe  are  ordained  for  the 
revealing  of  the  will  of  God.  The  important  point  for  this 
paper,  however  is  not  how  the  theory  worked  out  in  practice, 
but  the  fact  that  in  both  instances  a  manTs  salvation  is 
dependent  upon  total  obedience,  a  factor  which  has  been  shown 
to  be  true  throughout  the  Old  Testament.  To  quote  Ludwig 
Koehler, 

"God  is  the  ruling  Lord;  that  is  the  one  fundamental 

statement  in  the  theology  of  the  Old  Testament.  - 

Everything  else  derives  from  it.  Everything  else 
leans  upon  it.  Everything  else  can  be  understood 
with  reference  to  it  and  only  to  it.  Everything 

else  subordinates  itself  to  it.  - 

Whatever  and  whoever  comes  face  to  face  with  God 
is  servant,  subordinate,  follower  or  executor.  To 
God  belongs  as  His  part  the  will,  the  decision, 
the  arrangement,  the  setting  of  the  aim.  To  the 
others  who  are  not  God  there  falls  the  part  of 
obedience,  submission,  receiving  and  carrying  out. 
Religion  in  the  Old  Testament  is  the  relation  be¬ 
tween  command  and  obedience.  It  is  a  relationship 
of  wills:  the  subjection  of  the  ruled  to  the  will 
of  the  ruler.  Therefore  to  be  a  man  of  religion, 
to  believe,  is  in  the  Old  Testament  language  to 
serve  God.  — -  Only  when  one  sees  that  clearly 
can  one  understand  the  Old  Testament.  This  is  the 
cardinal  point  for  all  its  assertions;  all  its 
conceptions  and  opinions  are  to  be  understood  with  ' 
reference  to  it.  This  is  the  axis  about  which  the 
whole  Old  Testament  revolves:  at  the  one  end  the 
ruling  Lord,  at  the  other  end  the  obedient  servant." 
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Section  III  -  The  Place  Of  Obedience  In  The  New  Testament 
This  section  of  this  paper  will  be  divided  according 
to  scriptural  blocks:  the  synoptic  gospels  and  Acts,  the 
gospel  of  John,  the  letters  of  Paul  and  finally  the  other  New 
Testament  writers, 

a)  The  Synoptic  Gospels  and  Acts 

The  New  Testament  reflects  a  revolt  against  the  cold, 
legalistic  adherence  to  law.  It  is  a  religion  of  the  heart, 
a  relationship  to  God  through  Jesus  Christ,  which  issues  in 
ethical  moral  conduct.  Consequently,  in  the  gospels,  we  find 
that  the  word  obedience  or  obey  seldom  occurs  with  any 
religious  significance.  The  only  exception  which  is  relevant 
is  in  the  account  of  Peter  and  the  Apostles,  Acts  5 : 27-32. 

In  this  incident  they  replied  under  questioning  that  they  must 
Tobey  God  rather  than  men*  and  that  God  gives  the  Holy  Spirit 
to  those  who  obey  Him.  The  verb  which  is  used  for  obey  is 
interesting  because  it  is  7fe  c -t9<Kp?(£a3  ,  which  is  the  obedience 
which  is  due  a  chief  or  ruler,  it  is  the  subjection  of  one  to 
someone  of  authority,  a  being  at  the  disposal  of  the  one  in 
authority,  a  willingness  to  carry  out  his  demands.  Although 
it  is  not  recorded  that  Jesus  used  this  verb  it  is  very  much 
in  harmony  with  what  He  demanded  of  His  followers.  They  must 
be  willing  to  commit  their  total  person  to  following  Him, 
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even  at  loss  of  occupation,  wealth,  family  or  friends;  it 

was  an  all  or  nothing  at  all  proposition,  this  is  something 

that  goes  far  beyond  the  external  observances  of  form  and 

ritual.  The  numerous  examples  leave  no  doubt  as  to  the 

demands  which  Jesus  placed  upon  His  followers. 

1.  The  Calling  of  The  Disciples 

”As  he  walked  by  the  Sea  of  Galilee,  he  saw  two 
brothers,  Simon,  who  is  called  Peter  and  Andrew  his 
brother,  casting  a  net  into  the  sea;  for  they  were 
fishermen.  And  he  said  to  them,  nFollow  me,  and  I 
will  make  you  fishers  of  men.”  Immediately  they 
left  their  nets  and  followed  him.  And  going  on 
from  there  he  saw  two  other  brothers,  James  the  son 
of  Zebedee  and  John  his  brother,  in  the  boat  with 
Zebedee  their  father,  mending  their  nets,  and  he 
called  them.  Immediately  they  left  the  boat  and 
their  father,  and  followed  him.” 

Matt.  4: 13-22  (cf.  Luke  5:1-11) 

”As  Jesus  passed  on  from  there,  he  saw  a  man  called 
Matthew  sitting  at  the  tax  office;  and  he  said  to 
him,  ”Follow  me.”  And  he  rose  and  followed  him.” 

Matt.  9:9 

”The  next  day  Jesus  decided  to  go  to  Galilee.  And 
he  found  Philip  and  said  to  him,  ”Follow  me.”” 

John  1:43 

Whether  He  picked  up  disciples  as  He  went  along  as  these 
accounts  would  suggest,  or  whether  He  selected  them  from  a 
group  as  Luke  appears  to  indicate,  Luke  6:12-16,  the  writers 
are  unanimous  in  their  account  that  He  chose  twelve  men  as 
disciples,  and  that  they  gave  up  xhiatever  they  were  doing, 
and  from  henceforth  were  committed  to  following  Him,  learning 
from  and  sharing  in  His  life.  Theirs  was  a  choice  of  one  of 


< 

36 


two  alternatives;  either  follow  Him  OR  continue  in  their 

present  vocation.  The  choice  of  one  excluded  the  other. 

2.  The  Relationship  Of  Family  Ties  to  Following  The  Will  Of  God 

Jesus  affirmed  that  there  is  a  family  relationship 

which  is  beyond  the  tie  of  blood  relationship. 

"For  whoever  does  the  will  of  my  Father  in  heaven 
is  my  brother,  and  sister,  and  mother." 

Matt.  12:^0  (cf.  Mark  3:35,  Luke  3:21) 

As  a  matter  of  fact,  any  one  who  puts  family  before  Him  is  not 

worthy  of  Him, 

"He  who  loves  father  or  mother  more  than  me  is 
not  worthy  of  me;  and  he  who  loves  son  or 
daughter  more  than  me  is  not  worthy  of  me.  He 
who  finds  his  life  will  lose  it,  and  he  who 
loses  his  life  for  my  sake  will  find  it." 

Matt.  10:37-39 

The  purpose  of  this  forsaking  of  all  else  to  follow  Him  is 
that  the  follower  might  gain  the  Kingdom  of  God,  or  eternal 
life,  which  is  the  prime  goal  of  all  life,  Matt.  19:29, 
tylark  10:29.  Colwell  says  of  what  has  been  called  the  extrav¬ 
agance  of  Jesus  claim  for  single  minded  devotion  to  seeking 
the  Kingdom  of  God, 

"This  extravagance  is  rooted  in  the  claim  for 
complete  devotion  to  the  will  of  God.  You  are 
to  seek  first  the  Kingdom  of  God,  says  Jesus; 
everything  else  is  secondary.  The  Kingdom  is 
the  pearl  of  great  price,  for  which  the  pearl 
buyer  sold  all  his  other  possessions.  The 
Kingdom  is  the  treasure  hidden  in  the  field, 
for  which  everything  is  given  up  that  it  might 
be  obtained.  If  your  right  eye  is  between  you 
and  the  Kingdom,  tear  it  out  and  throw  it  away; 
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if  your  right  hand  would  keep  you  from  the  Kingdom, 
cut  it  off.  This  extreme  command  of  ultimate  devo¬ 
tion  to  the  will  of  God  and  to  nothing  else  colors 
all  Jesus1  teaching.”  (1) 

3 .  The  Relationship  Of  Possessions  To  The  Will  Of  God 

The  man  who  would  put  worldly  possessions  ahead  of 

following  Him  is  last  as  a  disciple.  The  rich  young  man  who 

asked  Jesus  what  he  must  do  to  inherit  eternal  life  had 

earnestly  complied  with  the  outward  form  of  religion,  but 

Jesus  demanded  more  than  this  of  him.  He  must  be  willing  to 

give  up  his  wealth  and  follow  Him  if  he  wished  to  enter  the 

Kingdom  of  God.  From  this  commitment  the  young  man  shrank 

back.  (Matt.  19:16-22,  Mark  10:17-25,  Luke  13:13-25)  This 

picture  is  in  sharp  contrast  to  that  in  the  next  chapter  of 

Luke,  wherein  a  man  learns  that  accumulation  of  worldly  wealth 

is  not  the  primary  factor  of  life. 

"And  Zacchaeus  stood  and  said  to  the  Lord, 

1 Behold,  Lord,  the  half  of  my  goods  I  give  to  the 
poor;  and  if  I  have  defrauded  any  one  of  anything, 

I  restore  it  fourfold. fW  Luke  19 

Upon  his  willingness  to  part  with  that  which  had  been  the 

center  of  his  life  Jesus  assured  him  that  salvation  had  come 

to  him. 


Granted  that  the  demand  of  Jesus  was  for  total  commitment 
to  following  Him  in  calling  men  into  the  Kingdom  of  God,  the 
question  remains  as  to  the  nature  of  the  relationship,  for 
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it  has  been  observed  that  He  did  not  enjoin  obedience,  either 

to  Himself  or  to  a  code  or  ritual.  The  basis  of  entrance 

into  the  Kingdom  is  faith.  Faith  is  a  key  word  in  the  gospels. 

It  is  the  essence  of  Jesus  own  religious  life.  T.W.  Manson, 

in  his  work  The  Teaching  Of  Jesus,  points  out  that  in  reading 

the  synoptic  gospels  one  must  bear  in  mind  that  they  are  a 

record  of  the  life  of  a  religious  man,  not  the  portrayal  of 

one  to  be  worshipped,  hence  in  them  Jesus  does  not  expound 

at  length  on  doctrine,  or  religious  abstracts,  but  one  may 

find  these  by  an  understanding  of  His  religious  practices  and 

His  interpretation  of  life  situations.  Colwell  says  the  same 

thing  in  a  little  different  way, 

"There  are  subjects  in  religious  belief  which  Jesus 
never  discussed  but  which  were  a  vital  part  of  his 
own  faith.  The  modern  man  who  would  understand 
the  nature  of  Jesus1  teaching  must  know  enough  of 
the  nature  of  these  silences  to  hear  them  as  well 
as  the  spoken  words.  Where  Jesus  shared  the  faith 
of  his  people  and  could  safely  assume  their  agree¬ 
ment  with  hi$,  he  neither  argued  nor  told  stories 
nor  prodded  them  with  pointed  sayings. 

Such  an  area  of  agreement  is  the  belief  in  one  God. 
Another  is  the  belief  that  this  God  is  in  some 
special  manner  related  to  the  children  of  Israel. 
Another  is  the  belief  that  GodTs  will  can  be  seen 
in  some  way  in  the  events  of  history.  Every 
congregation  to  which  he  spoke,  every  individual 
with  whom  he  talked,  shared  the  belief  that  God 
had  revealed  his  will  to  his  own  people  in  a 
record,  a  revelation,  the  books  of  Scripture." 

(1) 

Jesus  had  an  unwavering  faith  in  God,  and  a  confident 
assurance  of  being  in  communion  with  Him.  Manson  says  that 
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this  communion  went  far  deeper  than  the  sense  of  commission 

which  came  to  the  prophet,  when  from  then  on  he  was  able  to 

receive  the  word  of  the  Lord  and  pass  it  on  to  the  people. 

At  the  baptism  He  became  a  Spirit  filled  Man. 

nBut  the  TThou  art  my  SonT  makes  him  more  than 
a  messenger  or  a  servant.  The  prophetic  commission 
is  relative  to  a  given  historical  situation;  the 
filial  relation  is  independent  of  place,  time,  or 
circumstances.  The  descent  of  the  Holy  Spirit,  too 
signifies  something  permanent.  It  is  not  that 
Jesus  receives  an  inspired  message,  but  that  the 
spiritual  source  of  all  inspiration  takes  possession 
of  him,  so  that  when  he  speaks  it  is  not  that  he 
repeats  words  given  to  him  but  that  the  Spirit  of 
his  Father  speaks  in  him."  (1) 

It  is  this  "Spirit  Possession"  which  gives  Him  the  consciousness 

of  His  complete  dependence  upon  God,  and  at  the  same  time 

enables  Him  to  assume  the  authority  to  say  fbut  I  say  unto  your. 

In  the  intimacy  of  this  relationship  one  can  almost  say  that 

faith  in  God  is  given  new  content  in  the  life  of  Jesus  by 

personal  experience  of  the  presence  of  God  in  all  the  various 

aspects  of  His  divine  nature.  Prominent  among  the  various 

attributes  of  God  is  His  sovereignty,  to  borrow  a  term  bandied 

about  by  most  theologians,  which  links  again  with  the  use  of 

/ 

the  verb  -7T6  l  in  relation  to  God.  The  recognition  of 

the  sovereignty  of  God,  Manson  points  out,  is  the  cardinal 
factor  in  the  teaching  of  Jesus,  as  it  effects  the  obedience 
of  men.  The  core  of  an  extremely  helpful  discussion  of  the 
subject  is  to  be  found  in  these  words , 
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"The  Kingdom  in  this  wide  sense  is  not  a  topic 
for  theological  discussion;  it  is  rather  the  sphere 
in  which  he  lives  and  moves  and  has  his  being*  His 
preaching  of  the  Kingdom  is  not  just  the  pointing 
of  his  hearers  to  some  happy  state  in  the  future, 
when  the  will  of  God  will  be  perfectly  realised; 
it  is  primarily  the  living  of  a  life  of  complete 
loyalty  to  God  and  unquestioning  obedience  to  his 
will  here  and  now.  The  core  of  all  that  Jesus, 
teaches  about  the  Kingdom  is  the  immediate  apprehen¬ 
sion  and  acceptance  of  God  as  King  in  his  own  life.  - 

The  Kingdoms  of  the  world  with  all  their  glory  are 
not  to  be  weighed  against  the  loyalty  that  is  due 
to  God:  TThou  shalt  worship  the  Lord  thy  God  and 
him  only  shalt  thou  serve’.  So  the  ministry  begins. 

As  it  draws  towards  its  close  the  same  voice  is 
heard  in  the  garden:  ’Not  what  I  will  but  what  thou 
wiltT.  The  best  that  the  world  can  offer  and  the 
worst  that  it  can  threaten  are  alike  powerless  to 
divert  him  from  this  one  allegiance. 

In  the  light  of  this  unique  devotion  and  loyalty 
to  the  heavenly  King  all  the  words  of  Jesus  concerning 
the  heavenly  Kingdom  are  to  be  read  and  interpreted. 

The  essence  of  his  preaching  of  the  Kingdom  is  in  the 
words,  fThy  will  be  done1:  all  the  rest  is  commentary." 

(i) 

This  is  the  faith  of  Jesus,  an  experience  of  the  reality 
of  God’s  claim  upon  his  life,  arising  from  the  proven  trust¬ 
worthiness  of  God  and  an  intimate  knowledge  of  the  nature  of 
God.  Faith  is  a  two  pronged  advance  upon  the  Kingdom  of  God; 
it  is  first  a  trust  in  God,  an  acknowledgement  of  the  divine 
love  and  providence,  and  secondly  it  is  a  recognition  of  the 
sovereignty  of  God  which  places  a  claim  upon  the  life  of  the 
follower. 

This  is  the  context  of  the  faith  which  has  central 
emphasis  in  these  writings.  Jesus  admonishes  his  followers 
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to  have  faith,  He  chides  them  for  their  lack  of  faith,  in  the 
power  of  faith  men  find  healing  for  mind  and  body,  the  dead 
are  raised.  The  noun  is  used  44  times  in  the  four  books,  but 
it  is  not  a  vote  getting  gimmick.  Jesus  did  not  heal  men, 
nor  introduce  them  into  the  Kingdom  in  return  for  an  endorse¬ 
ment  of  his  aims  and  ambitions.  It  was  an  injunction  to  put 
their  life  at  the  disposal  of  the  life  giving  Power  which 
possessed  Him  and  which  worked  through  Him.  In  this  way  they 
would  find  life. 

In  summary,  one  might  say  that  in  the  synoptic  gospels 

and  Acts  one  finds  that  in  the  life  and  teaching  of  Jesus  one 

finds  an  obedience  that  goes  beyond  the  ordinary  meaning  of 

that  word.  The  Obedience1  which  He  demands  of  those  who 

would  come  into  the  Kingdom  with  Him  is  far  more  than  self 

discipline,  it  implies  a  complete  self  surrender  to  the  will 

of  God.  To  obey  is  an  inflexible  concept,  to  have  faith,  in 

the  sense  in  which  Jesus  meant  it,  is  dynamic;  a  being  at  the 

disposal  of  the  King  moment  by  moment;  a  conscious  self 

giving.  In  reference  to  this  radical  demand  of  Jesus  for  the 

commitment  of  His  followers  Bultmann  says, 

"Radical  obedience  is  only  possible  where  a  man 
understands  the  demand  and  affirms  it  from  within 
himself.  And  only  of  such  obedience  is  it  mean¬ 
ingful  to  say  that  in  fulfilling  the  ethical 
demand  it  fulfills  GodTs  demand,  for  God  requires 
radical  obedience.  - 

God  requires  radical  obedience.  He  claims  man 
whole  -  and  wholly."  (1) 
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b)  The  Gospel  Of  John 

It  is  necessary  to  treat  the  Gospel  of  John  separately 

from  the  synoptics  because  it  is  not  as  much  a  historical  as 

an  interpretive  work.  The  author  says, 

"Now  Jesus  did  many  other  signs  in  the  presence 
of  the  disciples,  which  are  not  written  in  this 
book,  but  these  are  written  that  you  may  believe 
that  Jesus  is  the  Christ,  the  Son  of  God,  and 
that  believing  you  may  have  life  in  his  name." 

John  20:30-31 

The  key  word  in  this  verse  is  TbelieveT,  and  in  the  gospel  the 
condition  of  salvation  is  not  obedience,  as  in  the  Old  Testament, 
nor  faith,  as  in  the  previous  gospels;  but  is  belief.  How¬ 
ever  the  difference  is  only  in  terminology.  The  writer  uses 

/ 

this  verb  form  of  7T  {0~T6'Oh)9Q  times,  and  never  uses  the  noun 
faith  which  comes  from  the  same  root.  There  are  probably 
various  reasons  for  this,  possibly  because  it  was  written 
later,  during  the  gnostic  emphasis  on  knowledge  and  belief 
is  a  term  which,  being  very  similar,  would  attract  interest, 
or  possibly  because  ’faith’  was  an  inadequate  expression  as 
it  had  lost  its  dynamic  content.  Whatever  the  reason,  ’believe1 
is  the  important  injunction  of  this  writer  and  we  must  see 
what  content  he  puts  into  the  term. 

Lightfoot  states  that  the  writer  of  the  Gospel  sums  up 
his  work  as  being  a  narrative  of  the  ’signs1  of  the  Lord  the 
purpose  of  which  were  to  evoke  belief.  (John  20:30-31)  (1) 


),  Lightfoot, 
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The  writer  of  John  has  actually  a  two-fold  purpose:  first, 

to  convince  the  unbeliever  that  by  these  signs  Jesus  proved 

Himself  to  be  the  Messiah,  the  Son  of  God;  secondly,  to  give 

deeper  content  to  belief.  It  is  essential  that  the  believer 

recognize  the  divine  source  and  purpose  of  Jesus, 

"Now  they  know  that  everything  that  thou  hast 
given  me  is  from  thee ;  for  I  have  given  them 
the  words  which  thou  gavest  me ,  and  they  have 
received  them  and  know  in  truth  that  I  came 
from  thee;  and  they  have  believed  that  thou 
didst  send  me."  John  17:7-3 

"For  God  so  loved  the  world  that  he  gave  his  only 
Son,  that  whoever  believes  in  him  should  not  perish 
but  have  eternal  life.  For  God  sent  the  Son  into 
the  world,  not  to  condemn  the  world,  but  that  the 
world  might  be  saved  through  him.  He  who  believes 
in  him  is  not  condemned;  he  who  does  not  believe 
is  condemned  already,  because  he  has  not  believed 
in  the  name  of  the  only  Son  of  God."  John  3:16-13 

As  faith  in  the  synoptic  gospels  implies  that  initial  faith 

by  which  a  man  accepts  the  benevolence  of  God,  so  in  John  by 

belief  a  man  accepts  GodTs  love  toward  him  in  Christ.  But 

here  the  similarity  ends;  whereas  the  synoptic  gospels  are 

concerned  with  the  entering  of  the  Kingdom  of  God,  John  is 

more  mystical  in  his  religious  experience.  For  John  life  is 

a  mystical  unity  with  God. 

"The  phrase /<£(/ 6  w/  fv  ~rn/<  is  a  favorite  of 
John  to  denote  an  inward,  enduring  personal 
communion.  So  of  God  in  his  relation  to  Christ, 

’The  Father,  who  abides  in  me’  14:10.  Of 
Christians  in  their  relation  to  Christ  6:56, 

15:4a,  c,  5-7;  I  John  2:6,  24c.  Of  Christ  in 
his  relation  to  Christians  15:4a,  5.n  (1) 


1.  Arndt  &  Gingrich 
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The  believer  is  united  to  Jesus  as  the  branch  is  to  the  vine, 
15:1-5.  This  belief  became  the  outcome  of  Jesus  contact  with 
people  throughout  His  ministry.  The  disciples  recognized 
Him, as  early  as  the  wedding  feast  at  Cana;  the  woman  at  the 
well  in  Samaria  recognized  Him;  Jesus  condemned  the  religious 
leaders  who  saw  and  yet  did  not  see.  However,  belief,  in  the 
sense  in  which  it  is  used  in  this  gospel,  must  not  be  confused 
with  the  knowledge  of  the  gnostic ,  which  was  a  magical  state 
of  being  .  John  is  very  definite  about  this.  He  never  uses 
the  noun,  expressing  the  state  of  being,  or  something  which 
one  may  possess.  He  uses  the  verb,  a  dynamic  activity.  It 
is  a  quality  which  remains  in  dme  by  virtue  of  unity  with 
Christ,  and  becomes  manifest  to  others  through  the  activity 
which  results. 

ttTruly,  truly,  I  say  to  you,  he  who  believes  me 
will  also  do  the  works  that  I  do;  and  greater 
works  than  these  will  he  do,  because  I  go  to  the 
Father. tt  John  14:12 

The  life  of  the  believer  must  reflect  his  belief,  it  is 

carrying  out  the  purposes  of  God,  as  Jesus  was  doing.  Belief 

implies  obedience  and  devotion, 

T,He  who  believes  in  the  Son  has  eternal  life; 
he  who  does  not  obey  the  Son  shall  not  see  life, 
but  the  wrath  of  God  rests  upon  him.n  John  3:36 

The  proof  of  unity  with  Christ  is  the  manifestation  of  love 

in  the  believer,  in  other  words  obedience  to  the  will  of  God, 

13:34,  33;  14:13-17;  14:21;  15:12-17. 
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In  following  the  commandment  of  Christ  the  believer  finds 
eternal  life, 

”At  every  point  the  unity  of  Father  and  Son  is 
reproduced  in  the  unity  of  Christ  and  believers. 

As  the  love  of  the  Father  for  the  Son,  returned 
by  Him  in  obedience,  establishes  a  community  of 
life  between  Father  and  Son,  which  exhibits  itself 
in  that  He  speaks  the  Father Ts  word  and  does  His 
works,  so  the  disciples  are  loved  by  Christ  and 
return  His  love  in  obedience;  in  doing  so,  they 
share  His  life,  which  manifests  itself  in  doing 
His  works; - ’’  (1) 

Dodd  points  out  that  this  is  really  what  is  involved  in  the 

expression  TI  in  you  and  you  in  mef .  This  involvement  in 

obedience  is  also  implicit  in  the  parable  of  the  vine,  15:1-12, 

which  Dodd  interprets  as  a  symbol  representing  a  ’common  life 

flowing  from  the  central  stem,TT  which  nourishes  all  the 

branches  and  issues  in  fruit.  The  important  aspect  for  the 

present  discussion  is  that  man  obtains  his  salvation  through 

participation,  by  belief,  in  the  obedience  of  Christ. 


c)  The  Place  Of  Obedience  In  The  Thought  Of  Paul 

The  glory  of  the  gospel  to  Paul  vias  that  a  man’s 
justification  does  not  depend  upon  his  own  effort;  Justifica¬ 
tion  is  the  free  gift  of  God,  even  while  we  were  enemies, 
Romans  5:10.  Nor  does  man  lead  a  perfect  life  after  he  has 
been  justified,  for  it  was  Paul’s  own  experience  that, 

”1  do  not  understand  my  own  actions.  For  I  do 
not  what  I  want,  but  I  do  the  very  thing  I  hate. 

For  I  know  that  nothing  good  dwells  within  me, 
that  is,  in  my  flesh,  I  can  will  what  is  right, 
but  I  cannot  do  it.  For  I  do  not  do  the  good  I 
want,  but  the  evil  I  do  not  want  is  what  I  do.” 

Romans  7:15,  13 


The  Interpretation  Of  The  Fourth  Gospel, 

p.  195 
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Paul  also  found  from  his  own  experience  that  the  law 
is  completely  ineffectual,  because  all  the  law  does  is  make 
a  man  conscious  of  his  trespass  and  his  resultant  hopeless 
condition,  Romans  7:7-12.  However  this  does  not  leave  the 
Christian  free  to  do  as  he  pleases,  on  the  contrary,  his 
responsibility  is  increased.  The  key  to  PaulTs  thinking  on 
the  matter  lies  in  two  passages: 

1.  "Then  as  one  man’s  trespass  led  to  condemnation  for 
all  men,  so  one  man’s  act  of  righteousness  leads  to 
acquital  and  life  for  all  men.  For  as  by  one  man’s 
disobedience  many  were  made  sinners,  so  by  one  man’s 
obedience  many  will  be  made  righteous.” 

Romans  5: 13-19 

2.  ”Do  you  not  know  that  if  you  yield  yourselves  to 
any  one  as  obedient  slaves,  you  are  slaves  of 
the  one  you  obey,  either  of  sin,  which  leads  to 
death,  or  of  obedience,  which  leads  to  righteousness.” 

Romans  6:16 

Paul’s  thought  is  dominated  by  the  consciousness  that 
man  can  belong  to  one  of  two  realms  of  existence:  that  realm 
which  he  sees  typified  in  Adam  or  the  one  which  is  typified 
by  Christ.  Sin,  death  and  decay  are  visible  all  around; 
these  he  attributes  to  the  disobedience  and  consequent  aliena¬ 
tion  from  God  which  began  with  Adam.  Man  in  his  natural  state 
belongs  to  this  rebellious,  sinful  realm,  the  ultimate  destiny 
of  which  is  death  and  decay.  However,  in  Christ  we  see  the 
establishment  of  a  new  era.  Christ  was  completely  obedient, 
consequently  God  raised  Him  from  the  dead,  Phil.  2:5-9. 
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Through  acceptance  of  Christ  the  believer  may  become  a  member 
of  this  new  community  of  man.  This  is  the  source  of  Paul’s 
mysticism.  He  believed  that  through  the  working  of  Christ’s 
Spirit,  or  the  Spirit  of  God,  one  comes  into  a  relationship 
with  Christ  in  which  one  shares  in  His  resurrection  and 
glorification.  In  baptism  one  enters  into  this  community  of 
which  Christ  is  the  prototype.  Paul  also  writes  of  this  to 
the  Corinthians, 

tTAs  all  die  in  Adam,  so  shall  all  be  made  alive 
in  Christ.11  I  Cor.  15:22 

In  Christ,  then,  men  enter  into  a  new  era,  a  new  dominion, 

which  is  established  through  His  obedience,  which  brought  life. 

In  this  context  Paul  refers  to  those  forces  which  seem  to 

dominate  existence.  The  old  realm  was  under  the  power  of  Sin, 

Satan,  Death  or  Disobedience;  in  the  new  age  these  forces 

no  longer  have  dominion  over  man, 

"But  now  we  are  discharged  from  the  law,  dead  to 
that  which  held  us  captive,  so  that  we  serve  not 
under  the  old  written  code  but  in  the  new  life  of 
the  Spirit."  Romans  7:6 

And  so  Paul  thinks  of  obedience  as  being  an  aspect  of  the  hew 

life  in  which  the  Christian  shares. 

Since  the  Christian  shares  in  the  obedience  of  Christ, 

this  Obedience  becomes  almost  personified,  in  this  sense  Paul 

becomes  a  slave  to  Obedience  because  it  is  that  for  which 

Christ  stood.  In  Paul’s  theology  a  man  is  a  slave,  regardless 


■« 


- 


■■ 


c 


. 

. 


of  which  state  he  belongs  to.  But  if  he  is  a  slave  in  the  old 
order  then  he  faces  the  wrath  of  God  and  ultimate  death;  while 
if  he  is  !in  Christ1  then  he  is  a  slave  of  Christ  and  the 
ultimate  destiny  is  life.  Besides  the  commitment  which  one 
owed  to  Christ  obedience  is  but  a  pale  shadow.  Paul  considered 
himself  to  be  a  slave  of  Christ,  Romans  1:1,  I  Cor.  7:22, 

Phil.  1:1.  He  was  no  longer  a  free  man,  he  belongs  to  one 
who  has  paid  a  price  for  him,  Gal.  2:20.  It  is  this  complete 
self  abandonment  to  the  Spirit  of  Christ  that  Paul  expects  of 
all  those  who  call  themselves  by  the  name  of  Christian.  They 
are  to  "present  your  bodies  as  a  living  sacrifice,  holy  and 
acceptable  to  God,  which  is  your  spiritual  worship",  Romans 
12:1;  they  are  to  remember  that  they  are  the  temple  of  the 
living  God,  II  Cor.  6:16,  they  are  to  walk  as  those  who  have 
the  Spirit,  who  have  seen  the  light,  Romans  6:4;  13:13;  Ephes. 
4:1-7;  5:1-2;  I  Thes.  2:12. 

It  would  not  be  adequate  to  express  the  commitment  of 
Paul,  or  that  which  Paul  expected  from  his  converts,  as  being 
obedience;  Christ  was  Obedient,  Paul  could  only  hope  to 
imitate  Him  and  carry  on  His  work  of  reconciliation.  Mnear 
says  of  him, 

"This,  then  is  the  mandate  which  Paul  received 
from  God:  to  be  a  faithful  slave  of  Christ,  obeying 
him  in  everything,  imitating  his  example,  and  thus 
extending  his  work  among  men;  to  be  an  ambassador 
for  Christ,  "God  making  his  appeal  through  us," 
and  "entrusting  to  us  the  message  of  reconciliation"  (1) 


I,  Interpreters  Bible,  Vol.  VII,  p.  20$ 
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Although  the  convert  receives  the  reward  of  the  obedience 
of  Christ,  and  must  exercise  a  real  measure  of  self  discipline 
this  is  the  outcome  of  salvation.  Salvation  is  dependent  only 
upon  one  accepting  the  free  gift  of  the  forgiving  grace  of  God. 
This  motivates  the  recipient  to  live  a  life  of  complete  devo¬ 
tion  to  the  will  of  God.  The  test  of  a  Christian  is  his 
capacity  to  love  as  Christ  loved  him. 

d)  Subsequent  New  Testament  Writers 

The  rest  of  the  books  of  the  New  Testament  I  will 
divide  topically,  according  to  the  situation  to  which  they 
were  addressed:  Ephesians  and  Colossians;  Revelation  , 

Hebrews  and  I  Peter;  The  Letters  of  John,  Jude  and  II  Peter; 
and  finally  James,  The  Letters  to  Timothy  and  Titus. 

1.  Ephesians  and  Colossians 

I  have  quoted  Ephesians  in  connection  with  the  consider¬ 
ation  of  the  thought  of  Paul,  as  I  believe  that  this  work,  if 
not  from  Paul,  which  it  quite  possibly  is,  is  at  least  true  to 
the  mind  of  Paul.  The  only  purpose  in  placing  these  two 
books  in  a  separate  category  is  to  recognize  that  there  is  a 
divergence  of  opinion  as  to  their  authorship.  Throughout 
Ephesians  one  finds  the  development  of  the  concept  of  the 
believer  being  Tin  Christ1,  or  of  the  Spirit  dwelling  in  the 
believer;  1:22,23;  2:13;  3:16;  3:17;  4:15.  The  evidence  of 
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this  Spirit  within  is  an  ethical  conduct  which  is  worthy  of 
the  relationship,  4:1-6;  5:1-2;  The  knowledge  of  the  love 
of  God  is  a  free  gift  through  Christ,  2:3,  which  demands  the 
total  surrender  of  life  to  the  will  of  God. 


The  same  thought  has  gone  into  the  letter  to  the 
Colossians . 

"He  is  the  head  of  the  body,  the  church;  he  is  the 
beginning,  the  first-born  from  the  dead,  that  in 
everything  he  might  be  pre-eminent.  For  in  him  all 
the  fulness  of  God  was  pleased  to  dwell,  and  through 
him  to  reconcile  to  himself  all  things,  whether  on 
earth  or  in  heaven,  making  peace  by  the  blood  of  his 
cross.  And  you,  who  once  were  estranged  and  hostile 
in  mind,  doing  evil  deeds,  he  has  now  reconciled  in 
his  body  of  flesh  by  his  death,  in  order  to  present 
you  holy  and  blameless  and  irreproachable  before  him,TT 

Col.  1:13-22 

God  has  done  something  for  man,  he  has  reconciled  him  to 
Himself  through  Christ,  therefore  man  must  live  in  the  know¬ 
ledge  of  this  relationship. 

"As  therefore  you  received  Christ  Jesus  the  Lord, 
so  live  in  him,  rooted  and  built  up  in  him  and  estab¬ 
lished  in  the  faith,  just  as  you  were  taught,  abound¬ 
ing  in  thanksgiving.  Put  on  then,  as  GodTs  chosen 
ones,  holy  and  beloved  compassion,  kindness,  lowliness 
meekness  and  patience,  forbearing  one  another, 
forgiving  each  other;  as  the  Lord  has  forgiven  you, 
so  you  must  also  forgive.  And  above  all  these  put 
on  love,  which  binds  everything  together  in  perfect 
harmony."  Col.  2:6-7,  3:12-14 

This  seems  to  be  typical  of  Paulfs  thinking  and  so  the 

controversy  over  authorship  would  be  irrelevant  to  this  paper 
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2.  Revelation,  Hebrews  and  I  Peter 

These  may  be  grouped  because  they  are  all  written  for 
the  same  purpose,  namely,  to  encourage  and  exhort  the  Christ¬ 
ians  to  stand  fast  in  persecution.  The  problem  is  stated  in 
Hebrews , 

"Therefore  we  must  pay  the  closer  attention  to 
what  we  have  heard,  lest  we  drift  away  from  it. 

For  if  the  message  declared  by  angels  was  valid 
and  every  transgression  or  disobedience  received 
a  just  retribution,  how  shall  we  escape  if  we 
neglect  such  a  great  salvation?”  Hebrews  2:l-3a 

Goodspeed  says  in  regard  to  this  work, 

"The  Christian  scholar  who  undertook  to  meet  this 
situation,  (fear  and  faltering  under  persecution), 
took  as  his  theme  the  complete  and  final  character 
of  the  revelation  made  in  Christ.  As  compared  with 
the  beings,  men  and  angels,  through  whom  the  old 
Jewish  revelation  was  made,  Christ  is  immeasurably 
superior.  They  were  at  best  GodTs  servants;  he  is 
GodTs  Son.  How  shall  anyone  escape  who  neglects  a 
salvation  so  supremely  authoritative?  The  Romans 
must  learn  the  awful  lesson  of  the  Israelites  in 
the  wilderness.  Like  them  they  have  had  good  news 
and  set  forth  for  a  better  country;  let  them  not 
like  them,  through  unbelief  and  disobedience,  fall 
short  of  the  heavenly  rest.”  (1$ 

The  obedience  which  is  demanded  in  these  writings  is  not  to 

form,  or  ritual,  or  even  to  theological  precepts,  but  is  a 

willingness  to  pay  with  ones  life  for  the  truth  given  by 

Divine  revelation.  If  one  does  not  falter  they  have  proven 

the  depth  of  their  conviction  of  the  reality  of  the  redemption 

of  God  through  Christ. 

"Therefore  let  those  who  suffer  according  to  GodTs 
will  do  right  and  entrust  their  souls  to  a  faith¬ 
ful  creator.”  I  Peter  4:19 


1.  Goodspeed,  E.  J., 
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3.  The  Letters  of  John,  Jude  and  II  Peter 

These  letters  are  similar  in  that  they  are  all  written 
to  combat  heretical  teaching  in  the  church.  They  combat  the 
Docetist  heresy  which  declared  that  the  human  sufferings  of 
Jesus  were  not  real,  that  the  divine  Spirit  came  upon  him  at 
baptism  and  left  him  prior  to  the  crucifixion.  They  claimed 
communion  with  God  through  mystic  knowledge  and  special 
insights.  These  Biblical  writers  firmly  refuted  any  such 
doctrines  and  warned  the  Christians  of  the  grave  dangers  of 
entertaining  such  thoughts.  The  test  of  belief  is  not  a  claim 
to  mystical  union,  but,  as  Paul  declared,  the  fruits  of  the 
spirit . 


MBy  this  we  shall  know  that  we  are  of  the  truth, 
and  reassure  our  hearts  before  him  whenever  our 
hearts  condemn  us;  for  God  is  greater  than  our 
hearts,  and  he  knows  everything.  Beloved,  if  our 
hearts  do  not  condemn  us,  we  have  confidence  before 
God;  and  we  receive  from  him  whatever  we  ask, 
because  we  keep  his  commandments  and  do  what  pleases 
him.  And  this  is  his  commandment,  that  we  should 
believe  in  the  name  of  his  Son  Jesus  Christ  and  love 
one  another,  just  as  he  commanded  us.  All  who  keep 
his  commandments  abide  in  him,  and  he  in  them.  And 
by  this  we  know  that  he  abides  in  us,  by  the  Spirit 
which  he  has  given  us.n  I  John  3:19-24 

If  these  Christians  are  to  inherit  the  salvation  brought  to 

them  by  Christ  they  must  remain  loyal. 
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4.  James,  I  Timothy,  II  Timothy  and  Titus 

These  are  pastoral  letters  and  do  not  deal  with  the 
means  of  salvation.  They  are  concerned  with  the  ethic  which 
is  becoming  for  one  within  the  Christian  fellowship,  and  with 
the  organization  of  the  fellowship.  Therefore  I  do  not  feel 
that  a  treatment  of  them  is  necessary  in  this  paper. 

The  only  conclusion  which  it  is  logical  to  draw  from 
this  study  of  the  New  Testament  is  that  the  obedience  which 
is  demanded  goes  far  beyond  adherence  to  ritual  or  even  to 
compliance  with  set  laws.  That  obedience  which  was  exemplified 
by  Jesus  is  of  a  life  completely  devoted  to  seeking  out  and 
doing  the  will  of  God.  If  obedience  were  the  sole  criteria 
we  would  be  a  doomed  race,  -  for  who  among  us  fulfills  the 
demand  for  perfect  obedience  to  the  will  of  God  in  every 
situation  of  life?.  The  New  Testament  contribution  to  religion 
is  the  revelation  that  in  our  imperfection  God  has  provided 
that  we  may  come  into  the  Kingdom  as  children,  that  we  may  be 
nurtured  by  His  Spirit  and  grow  unto  that  perfection  which,  is 
seen  in  Christ.  The  only  condition  being  our  own  acceptance 
of  the  fact  of  our  disobedience,  and  consequent  alienation 
from  God,  and  a  willingness  to  accept  the  reconciliation 
offered  through  Christ. 
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Section  IV  -  The  Subsequent  Problem  Of  Obedience 

In  the  later  books  of  the  New  Testament  one  can  see 
the  development  of  what  has  been  a  chronic  problem  in  our 
religious  heritage;  the  tension  between  safeguarding  the 
truth  and  the  tendency  to  legalism.  This  is  constantly  a 
problem,  not  only  in  the  church  but  also  in  the  life  of  each 
individual  Christian.  In  the  Old  Testament  the  conflict  was 
seen  to  be  developing  in  Deuteronomy,  while  post-exilic 
Judaism  found  the  answer  to  be  a  strict  legalism.  Another 
prominent  feature  of  post-exilic  Judaism,  which  has  bearing 
on  the  development  of  Christianity,  was  the  Messianic 
expectations  of  the  Apocalyptic  writers  such  as  Daniel.  The 
early  Christians  shared  in  this  expectation  of  the  coming 
Kingdom  of  God,  in  which  those  who  persecuted  them  would  be 
violently  subjected  and  they  would  emerge  victorious.  In 
the  early  Christian  Church  these  expectations  were  focused 
in  the  expectation  of  the  early  return  of  Christ  to  set  up  a 
Kingdom  among  His  followers.  However,  time  passed;  and  in 
many  of  the  churches  persecution  increased.  Added  to  this  was 
the  danger  of  syncretism  with  the  pagan  religions  with  which 
there  was  constant  association.  Thus  the  Christians  were 
forced  to  define  their  doctrine  and  to  make  provisions  to 
prevent  syncretism.  AlsouAthe  size  of  the  Christian  body 
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grew  it  was  necessary  to  develop  an  organization.  It  has 
been  pointed  out  that  these  processes  had  begun  by  the  time 
of  the  writing  of  the  later  books  of  the  New  Testament,  notably 
the  Letters  of  John,  Jude,  II  Peter,  James  and  the  Pastoral 
Epistles.  Subsequent  Church  History  has,  in  part,  been  a 
record  of  a  continuation  of  the  struggle  to  determine  the 
source  of  authority  and  the  development  of  the  organization. 

It  is  to  the  thinking  of  those  engaged  in  this  struggle  that 
the  next  few  pages  will  be  devoted.  This  is  not  a  paper  on 
church  history  and  I  am  concerned  mainly  to  show  that  obedience 
continues  to  be  an  important  concept  in  religion,  so  the 
selection  of  historical  figures  will  be  small  and  arbitrarily 
chosen. 


Early  in  the  history  of  the  church  authority  to  inter¬ 
pret  the  faith  was  delegated  to  apostles  and  bishops,  who 
were  considered  to  be  directly  established  by  Christ.  Clement 
of  Rome,  writing  as  early  as  95  A.D.  says, 

TTThe  Apostles  for  our  sakes  received  the  gospel 
from  the  Lord  Jesus  Christ;  Jesus  Christ  was  sent 
from  God.  Christ  then  is  from  God,  and  the  Apostles 
from  Christ.  Both  therefore  came  in  due  order  from 
the  will  of  God.!T  (1) 

In  like  manner,  also  the  office  of  bishop  is  established  as 

being  of  Divine  appointment, 

!,Our  Apostles  knew  also,  through  our  Lord  Jesus 
Christ ,  that  there  would  be  strife  over  the  dignity 
of  the  bishop Ts  office.  For  this  reason  therefore, 
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having  received  complete  foreknowledge,  they  appointed 
the  aforesaid,  and  after  a  time  made  provision  that 
on  their  death  other  approved  men  should  succeed  to 
their  ministry.  ..."  (1) 

The  Apostles,  and  then  through  them  the  bishops,  were  thus 

provided  by  God  to  have  the  supervision  of  the  church  and  to 

determine  what  would  be  considered  to  be  true  doctrine. 

Within  three  hundred  years  it  was  decreed  that  only 

those  who  agreed  in  doctrine  with  these  Apostolic  bishops 

could  be  considered  Catholic  Christians;  not  only  were  those 

who  set  forth  a  different  doctrine  outside  the  Church,  but 

they  were  to  be  accorded  no  tolerance,  they  were  judged  to  be 

under  the  condemnation  of  God. 

"According  to  the  apostolic  teaching  and  the  doctrine 
of  the  Gospel,  let  us  believe  the  one  deity  of  the 
Father,  the  Son  and  the  Holy  Spirit,  in  equal  majesty 
and  in  a  holy  Trinity.  We  authorize  the  followers 
of  this  law  to  assume  the  title  of  Catholic  Christians; 
but  as  for  the  others,  since,  in  our  judgement,  they 
are  foolish  madmen,  we  decree  that  they  shall  be 
branded  with  the  ignominious  name  of  heretics,  and 
shall  not  presume  to  give  their  conventicles  the  name 
of  churches.  They  will  suffer  in  the  first  place  the 
chastisement  of  the  divine  condemnation,  and  in  the 
second  the  punishment  which  our  authority,  in 
accordance  with  the  will  of  Heaven,  shall  decide  to  - 
inflict."  (2) 

By  the  time  of  the  publishing  of  this  decree  it  had  been 

declared  that  the  authority  of  the  bishops  was  not  equal, 

but  that  the  Bishop  of  Rome,  by  virtue  of  being  bishop  at  the 

capital,  and  as  being  the  successor  of  Peter,  whom  Christ  had 

especially  commissioned,  was  to  have  authority  over  the  other 
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bishops.  This  superior  position  is  assumed  by  Jerome,  writing 

from  the  east  to  the  bishop  of  Rome  in  376  A.D. 

"As  I  follow  no  leader  save  Christ,  so  I  communicate 
with  none  save  your  Beatitude,  that  is,  the  chair 
of  Peter.  For  this,  I  know,  is  the  Rock  on  which 
the  Church  is  built.  This  is  Noah!s  ark,  and  he 
who  is  not  found  in  it  shall  perish  when  the  flood 
overwhelms  all.  ..."  (1) 

Thus  we  see  established  within  the  first  four  centuries  of 

the  history  of  the  Church  a  concept  which  is  to  continue  to 

develop;  that  is  that  there  now  exists  an  organization,  the 

Church,  to  which  one  must  belong,  for  his  soul!s  salvation. 

The  doctrines  of  the  church  are  established  by  the  hierarchy, 

which  is  constantly  narrowing  down  to  the  judgements  of  one 

individual.  Obedient  conformity  is  the  duty  of  each  individual 

not  to  the  will  of  God  as  revealed  to  him,  but  to  the  truth 

as  interpreted  by  the  institution. 

In  1054  the  final  split  was  made  between  the  eastern 
and  western  churches,  and  from  that  time  the  Pope  at  Rome  was 
officially  the  final  authority  for  the  Roman  Catholic  world, 
and  all  who  do  not  submit  to  his  authority  are  considered  to 
be  outside  the  Christian  Church.  Up  to  this  period  of  history 
the  Empire  and  the  Church  were  considered  to  be  two  separate 
entities,  one  secular  the  other  spiritual;  and  although  they 
might  be  in  opposition  they  each  had  a  part  in  society. 
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Nicholas  I,  £65,  had  declared  that  the  state  should  not  have 
authority  over  the  church,  but  the  Pope  had  not  taken  unto 
himself  the  responsibility  of  secular  government.  Now  was  to 
begin  a  long  and  unedifying  period  in  church  history  in  which 
the  Pope  was  to  struggle  with  the  Emperor  over  the  question 
of  authority.  The  position  of  the  church  is  definitely  and 
clearly  set  out  in  the  Papal  Bull  TUnam  Sanctam’,  of  1302, 
which  defines  the  Roman  Catholic  position  so  clearly  that  it 
is  worth  quoting. 

”We  are  obliged  by  the  faith  to  believe  and  hold  - 
and  we  do  firmly  believe  and  sincerely  confess  - 
that  there  is  one  Holy  Catholic  and  Apostolic  Church, 
and  that  outside  this  Church  there  is  neither 
salvation  nor  remission  of  sins.  ... 

And  we  learn  from  the  words  of  the  Gospel  that  in 
this  Church  and  in  her  power  are  two  swords,  the 
spiritual  and  the  temporal.  ... 

Truly  he  who  denies  that  the  temporal  sword  is  in 
the  power  of  Peter,  misunderstands  the  words  of  the 
Lord,  ’Put  up  thy  sword  into  the  sheath.’  Both  are 
in  the  power  of  the  Church,  the  spiritual  sword  and 
the  material.  ... 

If,  therefore,  the  earthly  power  err,  it  shall  be 
judged  by  the  spiritual  power;  and  if  a  lesser 
power  err,  it  shall  be  judged  by  a  greater.  But  if 
the  supreme  power  err,  it  can  only  be  judged  by  God, 
not  by  man;  for  the  testimony  of  the  apostle  is 
’The  spiritual  man  judgeth  all  things,  yet  he  himself 
is  judged  of  no  man.’  For  this  authority,  although 
given  to  a  man  and  exercised  by  a  man,  is  not  human, 
but  rather  divine,  given  at  God’s  mouth  to  Peter  and 
established  on  a  rock  for  him  and  his  successors  in 
Him  whom  he  confessed,  the  Lord  saying  to  Peter 
himself,  ’’Whatsoever  thou  shalt  bind, ’etc.  Whoever 
therefore  resists  this  power  thus  ordained  of  God, 
resists  the  ordinance  of  God.  ...  Furthermore  we 
declare,  state,  define  and  pronounce  that  it  is 
altogether  necessary  to  salvation  for  every  human 
creature  to  be  subject  to  the  Roman  Pontiff.”  (1) 
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Thus  the  Church  grew  and  organized,  and  in  a  way, 
paralleled  the  solidifying  of  religion  into  a  legal  system 
which  took  place  in  post-exilic  Judaism.  However,  running 
like  a  golden  thread  throughout  both  is  the  sincere  desire 
of  devout  men  to  obey  whatever  they  believe  to  be  the  command 
of  God.  To  keep  a  true  perspective  one  must  remember  that 
during  the  same  period  of  history  in  which  the  pope  was  striv¬ 
ing  to  gain  more  worldly  power  there  were  men  like  St.  Francis 
of  Assissi,  of  whom  it  is  said, 

”He  would  preach  repentance  and  the  Kingdom  of  God, 
without  money,  in  the  plainest  of  garments,  eating 
what  might  be  set  before  him.  He  would  imitate 
Christ  and  obey  Christ !s  commands,  in  absolute 
poverty,  in  Christ-like  love,  and  in  humble  deference 
to  the  priests  as  His  representatives.1 2*  (1) 

Another  outstanding  example  of  a  man  who  totally  committed 

himself  to  obedience  is  Ignatius  Loyola,  who  founded 

the  Society  of  Jesus  in  1541,  which  was  later  to  become  the 

Jesuit  Order.  His  life  and  that  of  his  followers  was  to  be 

one  of  complete  obedience,  a  surrender  of  self  which  asked 

nothing  of  life  but  the  opportunity  to  serve. 

"His  would  be  the  military  company  of  Jesus, 
bound  by  a  similar  strictness  of  obedience,  and 
a  like  careful,  though  spiritual,  exercise  of 
arms  to  fight  the  battle  of  the  church  against 
infidels  and  heretics.”  (2) 

When  the  society  was  formed  the  following  articles  were 

included,  ruling  on  the  principle  of  obedience, 
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"1.  Always  to  be  ready  to  obey  with  mind  and  heart, 
setting  aside  all  judgements  of  one!s  own,  the  true 
spouse  of  Jesus  Christ,  our  holy  mother,  our  infall¬ 
ible  and  orthodox  mistress,  the  Catholic  Church,  whose 
authority  is  exercised  over  us  by  the  hierarchy. 

13 .  That  we  may  be  altogether  of  the  same  mind  and 
in  conformity  with  the  Church  herself,  if  she  shall 
have  defined  anything  to  be  black  which  to  our  eyes 
appears  to  be  white,  we  ought  in  like  manner  to 
pronounce  it  to  be  black.  For  we  must  undoubtingly 
believe,  that  the  Spirit  of  our  Lord  Jesus  Christ, 
and  the  Spirit  of  the  Orthodox  Church  His  Spouse , 
by  which  Spirit,  we  are  governed  and  directed  to 
Salvation,  is  the  same;  ...tT  (1) 

We  may  quarrel,  if  we  would,  with  the  source  of  authority, 

but  I  do  not  feel  that  there  is  any  doubt  but  that  these  men 

served  with  a  devotion  which  was  equally  sincere  and  demanding 

with  that  of  Paul.  The  difference  is  that  for  Paul  salvation 

was  the  free  gift  of  God,  mediated  through  Christ,  who  alone 

is  capable  of  perfect  obedience.  By  virtue  of  the  grace  of 

God  we  may  share  in  His  obedience. 


Sincere  and  devout  as  these  men  were  the  fact  remains 
that  the  position  of  the  Roman  Catholic  Church  had  come  to  be, 
and  still  is,  that  salvation  is  dependent  upon  obedience  to 
the  doctrines  of  the  Church,  as  interpreted  and  proclaimed  by 
the  Pope.  This  position  never  went  unchallenged,  as  anyone 
who  reads  Church  History  will  be  aware,  but  this  became  the 
doctrine  of  the  church  by  which  the  ordinary  believer  lived. 
The  opposition  did  not  take  the  theological  position  which  was 
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to  bring  about  the  protestant  reformation  until  the  16th 
century.  Luther,  with  his  95  thesis  against  the  abuses  of 
the  Church  has  come  to  be  the  champion  of  the  reformation. 

His  very  stand  was  a  denial  that  obedience  to  the  teaching 
of  the  Pope  was  essential  to  salvation.  He  declared  that  the 
Pope,  as  well  as  the  rest  of  the  ecclesiastical  hierarchy, 
were  mere  men  and  as  prone  to  err  as  the  rest.  Bertram  Lee 
Woolf  gives  as  the  core  of  Luther Ts  theology  the  following 
statement , 

,T Christ  died  for  your  sake.  You  lay  hold  of  Christ 
by  your  faith.  By  your  faith  you  commit  your  life 
to  him;  and,  for  His  sake,  God’s  grace  flows  to  you. 

You  can  now  live  the  good  life  acceptable  to  God,  , 

(1) 

From  the  time  of  Luther,  c.  1520,  Protestantism  and  Roman 

Catholicism  have  stood  opposed  to  one  another  in  matters  of 

doctrine,  and  one  of  the  chief  points  of  contention  has  been 

the  concept  of  the  Church.  Arthur  G.  Reynolds  in  his  book, 

What’s  The  Difference?,  asks  the  question  whether  since  both 

are  forms  of  Christianity  one  is  not  as  good  as  the  other. 

The  answer  which  he  gives  is, 

"No.  Two  mutually  contradictory  beliefs  cannot 
be  equally  true."  (2) 

Further  in  the  discussion  he  points  out  that  the  Roman  Catholics 

claim  the  exclusive  right  to  call  themselves  Catholic ,  since 

an  essential  element  in  their  definition  of  the  Church  is  the 
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body  of  people  who  submit  themselves  to  the  authority  of  the 
Pope,  the  bishop  of  Rome. 

"But  Protestants  believe  that  the  word  T Catholic’, 
ought  to  designate  the  universal  Church  in  which  all 
Christians  believe  and  in  which  they  claim  membership. 

They  cannot  accept  as  truth  the  view  that  communion 
with  Rome  -  and  that  means  obedience  to  the  Pope  - 
makes  a  Church  Catholic. 11  (1) 

Furthermore  he  says,  in  answer  to  the  question  as  to  what  the 

fundamental  teaching  of  Protestantism  is,  regarding  the  Church, 

"Protestants  believe  that  the  Church  is  the  fellowship 
of  believers  with  one  another  and  with  their  Head  and 
living  Lord  Jesus  Christ,  and  that  in  its  government, 
discipline,  teaching  and  worship,  the  Church  expresses, 
witnesses  to  and  extends  throughout  the  world  the 
rule  of  Christ  through  the  operation  of  His  Spirit." 

(2) 

From  this  interpretation  of  the  Church  salvation  cannot  be 
dependent  upon  the  Church,  as  the  Church  is  the  body  of  believers. 
Reynolds  concisely  states  the  Protestant  position  in  this 
respect  as  being, 

"According  to  Protestant  teaching  the  saving  grace 
of  God  is  received  by  man  through  faith,  or  trust, 
which  is  a  direct,  intimate  relationship  of  union 
with  the  living  Lord  Jesus  Christ.  "We  believe 
that  faith  in  Christ  is  a  saving  grace  whereby  we  . 
receive  Him,  trust  in  Him  and  rest  upon  Him  alone 
for  salvation  as  He  is  offered  to  us  in  the  Gospel."" 

(3) 

This  places  upon  the  Protestant  the  responsibility  of 
accepting  the  terms  of  salvation  which  were  laid  down  by  Jesus, 
which  as  was  pointed  out  in  the  section  on  the  New  Testament, 
is  a  complete  surrender  of  self  to  the  will  of  God  ;  an 
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obedience  that  goes  beyond  conformity  to  law,  or  acceptance 
of  doctrine. 

On  this  note  I  would  like  to  close  this  paper.  It  seems 
to  me  that  research  has  shown  that  the  Biblical  religion  is 
essentially  the  relationship  of  man  to  God.  A  relationship 
in  which  "God  saw  everything  that  he  had  made,  and  behold, 
it  was  very  good."  (Genesis  1:31)  Man  must  realize  that  he 
is  part  of  that  creation,  with  the  unique  role  of  being 
capable  of  becoming  sons  of  this  great  God,  if  he  will  obey 
God’s  purpose  for  him.  It  is  up  to  the  individual  through 
study,  prayer  and  humble  searchings  to  determine  God’s  will 
for  herself  or  himself,  during  each  day  of  life,  and  to 
discipline  himself  that  he  may  learn  obedience 0 
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